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To The Truth Of Islam

Sacrifice essential to attain to goodness, The basis of Islam main features of Abraham’s religion, The

first House of blessings and guidance to the worlds.

Aal ’‘Imran Verses 92 - 101
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“Never shall ye attain to righteousness until ye giveiaway (in the way of your Lord) of what ye
love2; and of whatsoever ye give, Verily, God knoweth it.” (3:92)
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“All food was allowed3to the children of Israel except what Israel4(Jacob) had (himself) forbidden
before the Torah5(Pentateuch); was sent down; Say (O’ Our Apostle Muhammad to the Jews)
“Bring ye hither then the Torah and read it (out), if ye be truthful.” (3:93)
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“Then whoever fabricateth6a lie about God, after this, these it is that are the unjust.” (3:94)
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“Say (O’ Our Apostle Muhammad!) “God hath spoken the Truth, follow therefore the creed7(Islam)
of Abraham the uprightsin faith; and he was not of the polytheists9”. (3:95)
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“Verily 10, the First House1imade for mankind is the one at Mecca, Blessed and a Guidance for
the worlds.” (3:96)

e IS P

Ol S8 5 M ] p Ul o il g Gulill e ol Gl SIS 4005 505 pualli] Al Sl ST 4



T R ]

CAN[ASXFETi]

“In it are clear signs; the standing place of Abraham; and whoever entereth it is secure12; and
(purely) for God, is incumbenti3upon mankind, the pilgrimage to the House, for those who can
afford to journey thither; And whoever denieth then Verily14, God is ‘Self-

sufficiently 15independent of the worlds.” (3:97)
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“Say (O’ Our Apostle Muhammad!) “O’ People 16of the Book! why disbelieve ye the Signs of God?
While Verily, God is a witness upon what ye do.” (3:98)
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“Say (O’ Our Apostle Muhammad!) “O’ people of the Book! why hinder ye, him who believeth,
from the path of God? and seek to make it crooked? whereas ye are its witness17; And God is
not heedless of what ye do.” (3:99)
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“O’ ye who believe! if ye obey a group among those who have been given the Book, they will turn
you back into infidels after your believing.” (3: 100)
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‘How can ye disbelieve, while the signs18of God are recited unto you, and His Apostle
(Muhammad) is among you? Whoever holdeth fast unto God, is already guided to the Right
path19.” (3:107)

Commentary

Verse 92

This Verse rings the death-knell of the vain glory of the one, be he from any class of the social order or
of any descent or of any status or position, who poses as a righteous one without being duly selfless.
Mark the wide implication of the word ‘of whatsoever ye love.” The Verse fixes no special commodity to

be given away, nor does it prescribe any particular limit. In regards to that which is to be given is left to



the degree of the attachment of the individual to the commodity. A man might not care for money but for
some special things of his belongings, in which case no amount of money spent in the place of the
things he loves, can ever earn for him the degree of virtue which he would get in parting with the things

he loves the most.

In regards to the limit, it is left to the choice of the individual. It is a very delicate question, for under this
clue to earn virtue or reward from the Lord, one has necessarily to become so selfless that until one gets
over the least regard for his personal interest in this life, and willingly and voluntarily gives away of his
possessions and belongings which engage his first consideration, the individual can never expect to

have earned anything commendable.

This Verse does not mean the minimum prescribed charity which every Muslim has to dispense with,
under the doctrine of ‘Zakat’ or ‘Khums’. This is something totally optional, left to the free and the

independent choice of each and every individual believer in the truth (a Muslim) man or woman.

This Verse invites every seeker of self-redemption, to first condition himself with absolute self-lessness
as the pre-requisite for his or her spiritual progress. It needs serious thinking over the absolute
selflessness demanded of a true believer in God. In short it demands an individual to condition himself
or herself with the divine attribute of independence of the selfish needs, giving preference to the need of
the welfare of his fellow beings. It teaches one to prefer the need of the truth, to one’s own personal
demands and thus under the spirit of self-sacrifice, to bind the human society with the spirit of self-

sacrifice which would Surely pave the way to perfect social harmony in the human family as a whole.
“It is no charity which starves the nearest kith and kin of its benefit.” (M.S.)

“How good is the wealthy one who is at the door of the needy to convey his gifts to him, and how bad is

the wealthy one who waits to give something until the needy is at his door.” (Hadith)

Riches are of several kinds: The wealth of money (cash). The wealth of one’s own issues (children). The
richness of one’s own personal integrity. The best, the greatest and the most perfect form of sacrifice of
every kind of wealth to the maximum extent possible in each kind, can be found in the sacrifices offered
by the grandson of the Holy Prophet, the Holy Imam Husayn at Karbala. Husayn surrendered his all to
God. The sacrifices offered by Husayn were actually the sacrifices of the Holy Prophet. The Holy

Prophet has said ‘Husayn is from me and | am from Husayn.’

This is an explanation as to how and in what circumstances charity would be of any avail, that the entry
to the heavenly kingdom, for a rich man, is not entirely closed as it may seem from some passages of
the Bible. If one’s mind and heart is submissive to God and one’s life and wealth is devoted to His
cause, be he poor or rich, the door to the heavenly life is equally open. (A.P.)



Verse 93

The Jews objected to the use of certain foodstuffs by the Muslims, whereas in the original Law of Moses
all such foods had been allowed. But the Jews did not possess the whole of the Law, except a few
traditions, reminiscences and some distorted fragments of the original scripture left behind by Moses.
The Jewish faith was based upon an admixture of reliable and unreliable extracts and their own folklore.
Hence the Jews are invited to get the Law of Moses and read it out and then see if all the foodstuffs
allowed by Islam are allowed by it or not!

Of the quadrupeds which live on land, those which live on grass (i.e. the vegetarians) are called
‘Bahimat ul-An’aan’ and they include, sheep, cow, camel, horse, donkey (the hoofed ones, domestic or
wild) are termed ‘Bahima’ in Arabic, and all are eatable according to 5:1 with the exception of a few
kinds of them. For details see ‘Figh’ of the quadrupeds which live on flesh, i.e., carnivorous (the None-
vegetarians) the tiger, lion, dog, cat (domestic or wild) are called ‘Sabea’ the wild flesh-eating ones
which possess claws, are not allowed as implied and connoted in the same Verse. The details of the
forbidden meat are given in the other places.

Along with the flesh-eating animals, certain parts of the grass-eater animals were also prohibited as
punishment for the rebellion and the perverseness of the Israelites20. Of the domestic grass-eater
animals, according to the Holy Qur'an 6:143-145, none was forbidden even in the Jewish law. In the
Jewish tradition camel and its milk was considered as prohibited. The Jews taking for granted that
whatever was prohibited, by their tradition as having been prohibited by all the prophets of God,
preceding Moses. On this basis the Jews criticised the Muslims who claimed to follow Abraham, using
camel’s flesh and its milk as their food. The basis of the Jewish criticism is refuted, their knowledge of
their own laws is challenged, and their ignorance is exposed.

The main point to be noted is that the Jews considered their scriptures as the most ancient revelations
and held their own laws and traditions, conventions and the rituals as the basic or the established and
the irrepealable principles of the divine religion and on this basis, they used to criticise Islam and
Christianity.

Here and elsewhere, the Holy Qur’an asserts that the Jewish laws and the Christian amendments to it,
had only circumstantial value. Otherwise, the fundamental principle of the religion prescribed by God is
that which was enunciated by Abraham long before the revelation of the Pentateuch and the Evangel,
and that was ‘Islam’ i.e., Submission to God will and the effort to get into communion with Him through
the purification of the mind and the body in the most practicable and the most harmonious way, by a
natural course. The hard and harsh laws of Judaism and the extreme leniency of Christianity, both are
far from being of any universal value in respect of time and place. The question of camel’s flesh and milk
was an instance, after refuting which Qur’an turns to refute the basis of the criticism with the succeeding
verses. (A.P.)



Verse 94

Changing the meaning of the word of God or the word of His apostles, is fabricating a lie against God
and those who do this are the unjust ones or the tyrants. This refers to the Jews who misinterpreted the
meaning of the Law or the teachings of Moses. The implication of this decree against the act, extends to

everyone who commits it, be that in the later age, even among the Muslims.
Verse 95

Abraham’s faith in God, has been declared as an ideal and Abraham a model for all true believers in
God. The Islamic belief rests upon the Absolute indivisible Unity without any distinction between the
entity and the attributes, which was also the faith of Abraham21.

Verse 96

‘Bakka’i.e., ‘Mecca’-derived from ‘Taba’k’i.e., crowding of men. The other version is that the name of
the place has been derived from the meaning ‘Breaking of the neck’, for, whenever it was invaded by
any tyrant, his neck had been broken i.e., he was defeated and crushed. Another version is that ‘Bakka’
means the Holy House of the ‘Ka’ba’. It is reported that it relates to the House of Worship of the True
God, on earth that was providentially raised even before Abraham, and Abraham and Ishmael only
renewed and cleaned it. The antiquity of the Ka’ba has been admitted by Sir William Muir with reference
to the universal reverence and regard paid to the place from the earliest time beyond any human

memory. Hence the tradition must naturally have its beginning from a very remote antiquity22. (V.M.)

‘Mubarakan’-the place from which humanity can always have the blessings of God and the correct

guidance it needs.

Regarding the existence of the sanctuary of the Ka’ba in Mecca from the time immemorial, long, long
before Abraham, besides the Holy Qur’an and the ancient Arabian traditions, there are the traditions
from the Ahl Al-Bayt which assert that the place is the First part of the earth which emerged out of the
water which covered the face of the globe, or the First part of the earth which began to be cooled down
after its separation from the Sun23. in support of which there are the geological evidences. However, as
it has been accepted even by the Christian critics that there is no doubt that the Holy place was
dedicated for the worship of the Lord of the lords, as the most sacred Sanctuary, known not only to the
people of Semitic race but even to the ancient inhabitants of India, which is referred to, in the ancient

scriptural records in even pre-Sanskrit literature.

This explains the prayer of Abraham24 which clearly says that there existed a Sacred House dedicated
to God and already recognised and held in reverence and that Abraham was commanded to settle his

wife and son and to raise its foundation to renew its accommodation and purify it for the worshippers2s.

In the same way as the Holy Place is the First one which was adopted for mankind to worship God, the



Only and the Universal Almighty Creator Lord of the Universe, and the family of Ishmael which was
divinely settled down there for the purpose (i.e., worship) was the First Human Family who dedicated
themselves wholly to the worship and the service of the Lord. Hence, they were the First Ones to be
called ‘Ahl Al-Bayt’ i.e., the People of the House. Isaac and his mother are the second to be called the
People of the House which is referred to in 11:73 and the Third comes the House of Moses and his
mother26.

It shows that the usage of the term ‘Ahl Al-Bayt’ was familiar in the seed of Abraham and actually the
reference to the ‘Al-Bait’ (the House) was a reference to the House of God, and these families were
called the ‘Ahl Al-Bayt’ because they had dedicated themselves and devoted their lives without any
break or deviation to the service of God and His House. They were the Founders and the Protectors of
the House of God, and it is to their House, the reference is made in 24:36 and 24:37, as the places
dedicated to the remembrance of God.

When the Place which they established for the remembrance of God, is so revered by Islam, to the
extent that the Holy Qur’an describes it as the ‘Blessed’, a ‘Guide’ carrying with it the clear evidence to
the Truth, and the Entry into it being the cause of Security and Peace, and the Pilgrimage to it for those
who can afford, declared as compulsory, what should be the position of those who established the Place
and devoted their lives to its services and had surrendered their all for it, and had attracted mankind
towards it, by the forces of their personal virtues and righteousness.

In fact, the House and the people of the House are inseparable for wherever they are settled, it is the
House of God, and wherever is the House of God, there they are. The approach to the one without the
approach to the other, is impossible and in the same way that the approach to the Holy Qur’an without
the Ahl Al-Bayt and the approach to the Ahl Al-Bayt without the Holy Qur’an, is impossible. The House
is a guidance when the people of the House are in view and the Entry into the House is security
provided the entry is through the Ahl Al-Bayt who are termed as the ‘Safina an-Nuh’, i.e., the Ark of
Noah. (A.P.)

Verse 97

‘The Open or the Clear signs’ Every enemy of the Truth who attempted to invade the place or to take

possession of it, was made to suffer a crushing defeat. The sincere devotees of God pray around it.

‘Standing place of Abraham.” The stone upon which Abraham, the Model Believer in the Only True God
whose standpoint in faith in the unity of God, has been idealized27. Some commentators have given the
following three points of significance:

The standing place of Abraham being made the Religious Centre for Muslims. Abraham’s faith in God

being declared as the ideal for every believer in God.

The Holy place (the Ka’ba at Mecca) being always secure from the hands of the disbelievers in the True



God.

The pilgrimage to the Place, to draw the special and the spiritual blessings of Guidance from the Holy

House, shall continue for ever.

It is wonderful that the prophecy was made when the Muslims faced the danger to their very existence

on the earth and that of their faith.

It is doubtlessly one of the wonderful events that Islam has affected that the institution of Haj (i.e., the
Pilgrimage) is continued incessantly every year, without any convenor, any compulsion and without any
invitation. It is a doctrine of the practice of the faith that is being translated into action, regularly every
year without fail. The wonderful unity of mankind effected in the pilgrimage, is that the members of the
human race with all their differences of nationalities, colour, community, sect, the variations of their
different schools of thought, their personal worldly status: The King and the beggar, the high and the low,
the white and the coloured, all automatically are made to voluntarily dress in the simplest possible
uniform covering their body, standing in rows along with the others shoulder to shoulder turning towards
the one and the same point, i.e., the Holy House, praying to One God in one language. This is the ever-
living miracle of the Holy Prophet of Islam, and this is one of the clearest signs of the success of Islam,
the Truth.

It is a declared Sanctuary for everything which enters it.

The concluding words of the Verse indicate the force or the strength of the commandment to perform the
pilgrimage (Haj). The declaration that God is absolutely independent of the worlds, means that the
pilgrimage prescribed or made incumbent, is not for any benefit or profit to God, but for the people
themselves. Pilgrimage is explained as the flight of the pilgrim to take refuge in God’s mercy against sins
and sinning. It is said the pilgrimage benefits both the needs of the pilgrim as well as his sins. The Holy
Prophet declared that he who in spite of the means to the pilgrimage, i.e., on whomsoever Haj had
become incumbent, did not perform it, would be resurrected blind, as an infidel or a Jew or a Nazarene.
The Holy Prophet has also declared: ‘Pray ye daily the Five times, Fast ye the month, Pay ye the Poor-
rate (charity) and Perform ye the Pilgrimage (Haj), Enter ye the Paradise.’ It was also declared by the
Holy Prophet that ‘Haj’ wipes out the sins as the fire removes the rust from the iron.

The ability here means the ability with ease, in all aspects of wealth, health and security and with the

absence of any one of these conditions, the ordinance is not enforced28.

The importance of the pilgrimage is shown in the clause ‘Man Kafar’i.e., he who denied, terming the
deliberate negligence in performing Haj as ‘Kufr’ i.e., infidelity, which is supported by the saying of the
Holy Prophet referred to above. Haj and its prescribed rites are the outstanding tests of the absolute
submission and obedience to God’s will, in which act the human desires have no room and the ‘Ego’ in

man is crushed. (A.P.)



Verse 98

It is an exhorting note of warning and guidance to those already given the holy scriptures through the
previous apostles from God-particularly the Jews and the Christians who in spite of their knowledge of
the truthfulness of the mission of the Holy Prophet and Islam, which had been foretold in their holy

Books, defy, and disbelieve in it.

Wherever Qur'an addresses the people of the Book and reproaches them for their mischievous deviation
from the Right Path commonly prescribed by all the scriptures, it should not be taken as confined only to
the Jews and the Christians who opposed Islam and the Holy Prophet at that time, which would mean

that the utility of the passage in question is over, whereas the passage of this nature, is ever current as it
has been pointed out by the Sixth Holy Imam Ja’far Ion Muhammad As-Sadiq that by the address to the
people of the Book, should mean all those who base their faith on the revealed Word of God as opposed

to those who yet deny revelations and base their faith on reasoning and personal intuition.

Therefore, it includes Judaism, Christianity, Sabaism, Zoroastrianism and in a step further it may include
the other religions other than the above four whose adherents claim their faith as divinely revealed.
However, it is stated by the Holy Imams (i.e., the Ahl Al-Bayt), that the pagans of the Arab and of the
Trans-Caspian Sea, ought to be excluded from the term ‘the people of the Book’, as they did not base
their doctrines and the rituals on any revealed Word of God. It was their conventional fabric. In any way
the Muslims are not excluded from the reproaches in this Verse and the other verses of similar nature.
There are instances of mischievous deviations from the Right Path of Islam, i.e., the denial of the divine
signs and the creation of the obstacles in the path of God and attempts to twist the Word of God and that
of the Holy Prophet, to suit their selfish ends, which gave rise to sectarianism in the early stages of
Islam. Referring only to these kinds of instances, the Holy Prophet had warned his companions saying
‘Revert ye not after me to infidelity fighting one against the other.” (A.P.)

Verse 100

In continuation of the warning in the preceding Verse the believers are warned not to obey or to follow
the partisans among the people of the Book as the dissension was the result of the deviation from the

Right Path caused by the rebellious inclinations29 (A.P.)
Verse 101

Refers to the Jews and Christians creating obstacles in the way of the free march of Islam, by means of
misleading arguments to beguile the Muslims from the right way, they had adopted.

1. With love willingly. Refer to Verse 2:254.

2. Note: no particular Commodity is mentioned But that which is loved the most.



3. Refer to Verse 6:146.

4. Israel, the other name of Isaac the Second Son of Abraham.

5. Pentateuch -the Scripture given to Moses Ar. ‘Taurat.

6. forge- concoct. Refer to Verse 61:7.

7. Ar. ‘Millat’.

8. Ar. ‘Hanif.

9. Ar. ‘Mushrikeen’. Those who associate others with God in authority. Refer to Verses 2:130, 2:135.
10. Refer to Verses 2:125, 2:127 22:29, 22:33.

11. The Kaba, Ar. ‘Awwala Baitin’. For Ahl Al-Bayt, see 33:33.

12. This Security was denied to the third Holy Husayn, son of ‘Ali and Fatimah - the Grandson of the Holy Prophet.
13. God’s decree.

14. He should know.

15. Ar. ‘Ghani’- Totally Needless- Free from needs. Refer to Verse 2:125.
16. Those given heavenly Scriptures through the apostles from God.

17. Know it — Aware of.

18. Ar. ‘Aayaat’.

19. Straight Ar. ‘Mustageem’.

20. See Verse 6:146.

21. Refer to Verses 2:130, 2:135.

22. Refer to Verse 2:125.

23. Refer to Verses 21:30, 21:31.

24. Refer to Verse 14:37.

25. Refer to Verses 2:125, 2:129.

26. Refer to Verse 28:12.

27. Refer to Verse 2:125.

28. See ‘Figh’.

29. Refer to Verse 3:19.
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Aal ‘Imran Section 11 - To Hold Fast To The
Cord Of God

Believers in the Truth to be firmly united, To invite to goodness (‘Amr bi I-Ma’ruf) to enjoin what is right-
and to forbid evil (Nahya-anil Munkar)

Aal ‘Imran Verses 102 - 109
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“O’ ye who believe fear ye God as ye shouldiand (see that) ye die not but as Muslims2.” (3: 102)
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“And3hold ye fast by the cord4of God All together, and be not divideds(among yourselves) and
remember the bounty of God bestowed upon you, when ye were enemies (of each other) He
united your hearts together with (mutual) love, and thus, by His favour ye have become brethren
and (while) ye were on the brinkcof the pit of the Hell-Fire then He delivered you therefrom; Thus,
doth God clearly explaineth His signs for you, so that ye may be guided.” (3: 103)
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“And that there should be among you a group7who call3(mankind) unto virtue and enjoin what is
good and forbid wrong9; and these are they who shall be successful10.” (3: 104)
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“And be not like those who got divided and disagreed after clear evidences have come unto

them; and these! for them is a great torment.” (3: 105)
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“(On) the Day when some faces will be bright11and some faces will be black12! And as to those
whose faces will have turned black; (it will be said unto them) “What! Did you disbelieve after
believing? Taste ye, then, the chastisement for what ye were disbelieving.”” (3: 106)
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“And as to those whose faces shall have become white 13they shall be in the Mercy of God;
therein shall they abide.” (3: 107)
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“These are the signs of God, We recite them unto thee in truth; And God intendeth not injustice



to mankind.” (3: 108)
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“God’s is whatsoever is in the heavens and whatsoever is in the earth; and unto God (only) shall
all matters return.” (3: 109)

Commentary

Verse 101-113

The verses 100-112 are directed towards the development of the social and the political values of Islam
and the institution required for the purpose. As already pointed out Islam does not view religion as a
mere relation between individuals and God, but as the most important factor in the development of the
social, economic and the political aspects of the human life, in addition to its ethical values. Religion in

its general sense means submission which affects the independence of man.

The question is that in whose interest this individuality and independence should be affected, to the
interest of family, community, race, or country and to whose authority the individual will should submit.
These are questions dealt with in the social, economic and the political sciences. Islam sees no other
interest save that of the universe, as worthy of the sacrifice of the individual interest, for it, and no other
authority save the Absolute One worthy of the submission of the individual will to it. Thus, Islam aims at
the establishment of peace, unity and harmony not only between man and man of any particular family,
community, race or country but between mankind as a part and the universe as a whole. The attempt of
the ethical science is to establish peace and harmony between the various parts of the faculties
functioning in one individual, and the attempt of Islam is to establish peace and harmony between
mankind and every part and particle functioning in the system of the universe, viewed in a horizon much

higher than the limitations of time and space.

It is with this object in view that Qur'an attempts to establish a body or institution whose function would
be calling people to God (the Goodness Absolute) and to exercise authority over mankind to make them
do whatever is approved by the human conscience and the divine sanction, and to prevent them from
doing what is abhorred by the human conscience and forbidden by the divine decree, though every
individual as a part of the society, has a responsibility and undertaking to assist the authority in the
establishment of the institution, and in this sense ‘Amr bil Ma'ruf’ (i.e., the enjoining of good and the
‘Nahy an il-Munkar’, i.e., prevention of evil, becomes a compulsory duty of every Muslim, but to a certain
extent, not as an institution exercising any authority, such an undertaking should be confined to the
people qualified and competent for the objective of Islam mentioned above.

The least condition required in the person competent to exercise such an authority, is to know what is



the ultimate and the absolute good, to know what is ‘Ma’ruf’ and the ‘Munkar’ mentioned above. First
and the foremost, he should have exercised the authority on himself so that he would not be in need to

be guided towards good, forced to do ‘Ma’ruf’, and prevented from doing the ‘Munkar’.

Hence the passage in Verse 103 meant in ‘Munkar’ would be taken as ‘Tab’eez’ and ‘Ummah’ should be
taken as ‘Aimma’. The word ‘Ummah’ is derived from ‘Amam’ which originally means tending or
intending. It has been used in the sense of the way intended to, to move on, ‘Tareega’. ‘lmam’ in the
sense, the person intended to follow, and ‘Ma’moom’ in the sense, the person who intends to follow,

which is synonymous to follow certain persons or certain common principle.

The word Ummah’ has been used in all these senses in the verses of the Holy Qur’an. It is from the
context that one should decide the exact sense in which the word has been used. Here in Verse 107 and
112 and in other places of similar nature 2: 125-128, 2:143 and 22:78, the context shows that ‘Ummah’

stands for the man who exercises the authority which should mean an ‘‘mam’ and not ‘Mamoom.’

Verse 104 to 108 assert the object of the establishment of such institution, is to save mankind against
dissension and dispute which would lead to total perdition. It has been pointed therein that the purpose
in view is to establish universal justice and peace, not limited to any territorial boundaries but in the
universe as a whole. In short, the object in view of Islam, is the safeguard of the eternal and the
universal interest of all creation. Having these passages in view, it is obvious that the person to be in
charge of the institution cannot be obtained by any human choice or discretion. It should be only the

divine choice and selection to find persons of such undertaking14.

Hence the inseparable pronoun for the second person plural of masculine gender refers to a particular
group of men competent for the Imamah (Leadership) have been purposefully brought forth from the fold
of His Providence for the benefit of mankind. This is the exact sense of the passage without any
interpretation. And the people of the Book have been admonished in their own interest to believe in this
fact. The pronoun cannot be taken as to refer to the Muslims in general as thought by some
commentators because, first of all Competency, Efficiency, and the Exercise of the Authority are the
necessary conditions for the undertaking of which is implied in this and the other previous passages

dealing with “Amr bi I-Ma’ruf and ‘Nahy an il-Munkar.’

Secondly, in the previous passage, it is expressively said ‘of you there should be a people and not the
whole’. In support of this there is a discourse of the Sixth Holy Imam Ja’far Ibn Muhammad As-Sadiq

with one of the scholars of his time.

The Holy Imam asked the man: ‘Thinkest thou that the pronoun ‘tum’in ‘kuntum’ refers to the Muslims in

general?
In reply was said: Yes!

Then the Holy Imam said: ‘/f so, it means that you were the people who killed the grandson of the Holy



Prophet and took his family as captives, were the best people brought forth by God for the benefit of

mankind?’
Then the man replied: ‘Oh no! it cannot be’.
Then said the Holy Imam: ‘Behold! it refers only to those who are competent to lead mankind to Truth.’

Another point to be noted here is that from the clause ‘Waltakon minkum’ in Verse 104, some
commentators have wrongly inferred that it is the duty of the Muslims to appoint, nominate or elect a
body for the institution, but the passage means nothing more than the necessity of such a body from
among the bulk of the Muslims. It has nothing to do as to who and how should such a body come into
existence. It is like saying that there should be of the mankind some prophets to guide people. It does
not mean that the prophet should be nominated or elected by mankind. Hence the passage points out
only the necessity of such a leading authority and then the passage of Verse 109 asserts that this

necessity has been met by God by bringing forth, of the descendants of Abraham.

If the passages 2:127, 2:128, 2: 143, and 22:78 along with the other passages which assert that of the
descendants of Abraham certain groups of persons who were the first and the foremost in everything
good were chosen by God to inherit the Book, the Wisdom and the great Kingdom (whose obedience
has been enjoined on mankind), there remains not the slightest doubt in the hierarchy of the people
authorised by God, to exercise “Amr bi 1-Ma’ruf’ and ‘Nahy an il-Munkar’, the chosen group of the
descendants of Abraham are the Topmost and the others in the hierarchy should derive that authority

from them as their subordinates.

The passage Verse 112, 113 leaves no room for the possibility of including the Muslims in general in the
pronoun ‘tum’ or ‘kuntum’ of Verse 109 against the definite qualities enumerated therein, and the claim
that all Muslims irrespective of their possessing these qualities or not, to be equally entitled or authorised

to exercise the powers referred to in the Verse.

A similar expression asserting the system of the hierarchy in the vicegerency of God is given out in
6:165 which means that when every individual in some way or the other may be termed as His
vicegerent in the earth, but none should think that all have equal footing in representing Him. There are
degrees and the lower ones should be subordinate to the higher ones, otherwise there would be no

harmony or order in the system.

Many Muslim scholars fail to view the hierarchy as it ought to be. Consequently, they present the Islamic
form of government as the embodiment of God’s sovereignty in a very chaotic and an inconsistent form,

as the result of which the Muslim states miserably suffer under despotic rule. (A.P.)
Verse 102

‘Ittaqu Allah’- fear God, i.e., Guard yourself against evil, or take shelter in God.



‘Haqqa tugatihi’-As it is due or expected of you or as God deserves to lie feared of.

‘Wa antum Muslimoon’-Ye be Muslims, i.e., those who submit themselves willingly to God. It is clearly
indicated here that the one and the only object of the human life on earth, must be the complete
submission to the Creator Lord, which act in the Arabic language is called ‘/slam.’

Verse 103

“Hold fast to the Rope (‘Habl”) of God.” The image is that of a rope hanging down from heavens to the
earth so that by holding it, men may climb up to Heaven. In some traditions this is identified with the
Book of God, but according to the greater number, it is the Prophet and the Imams. It may be both, the
one being in no way different from the other. The holding fast to Book or the Holy Prophet and the
Imams, would primarily mean an intense spirit of attachment and devotion to them (from which the rest

of goodness will follow) and then the rising to the Presence of God would be facilitated.

“Do not split up.” Schisms can be formed either by neglecting or disregarding the Word of God
altogether by taking some self-fancied or the erroneous views and the wrong practice of the teaching
thereof. It is a fact that while all schools agree, as the doctrine of faith about the Qur'an being the Word
of God but there are innumerable differences among them with fanciful interpretations. Would it be meet
for God to send down a rope which is so intangible that few can perceive it distinctly? This shows that
the phrase fits in more with the Prophet and the Imams-at all events they are indissolubly bound up with

its inter-twining cords.

“So by the favour of God ye become brethren.” It was nothing short of a miracle that the Arabs who
were in a state of continual and mutual warfare and in whom the slightest incidents led to tribal wars
continued for generations, were so changed in ten years—-nay more, that they forgot almost all about it
and they all became veritable brothers unified in the esprit de corps of Islam. History knows not a single
other instance of such moral revolution in such a brief period of time. And of the causes and influences,
if one would consider them, there would be found nothing worth the name except the overpowering
personality of one man, the Holy Prophet.

And it was not so much his teaching that did it-that was very little imbibed by the people- it was almost
entirely due to his practice, his active efforts to divert the thoughts and the feelings of his most refractory
people into new channels. That is the difference between teaching by mere preaching and that by actual
active work. Nothing but the grace of God could have affected so great a result in such a short time and
that is accounted here as the providential favour of God. True, it was only the beginning of his great
work, but the beginning itself was great beyond measure.

Consistent to his craze of his own way of interpreting words leaving aside their usual meanings when it
suits his purpose one of the commentators interprets the word ‘Hab/’ which means ‘Rope’ as covenant,

and the word ‘Nar’ meaning fire’, i.e., Hell-fire, he interprets fire as the symbol of war. Here the meaning



is that the people owing to their differing from each other in faith were involved in ‘Kufr’ or infidelity

entitling them to the Hell-fire.

The concluding words ‘La allakum’~indicate that in spite of the brotherhood the guidance has yet to be
earned, and the brotherhood is an essential pre-requisite for guidance. This aspect of the faith gives

extra-importance to brotherhood.
The example of ‘Habl’ the Rope used in this Verse, has been dealt with in detail in (M.S.)

A rope is hung down in the place of a ladder to enable one lying down to rise up, by holding fast to it.
The Holy Qur’an is the strong unbreakable rope hung from high up for those down in the earth to rise up

into the heaven of the spiritual elevations.

Holding fast to the Rope means remaining closely united identifying with the Holy Prophet whose life is
the best example or the perfect model of the practical aspect of the Holy Qur’an.

“Do not get separated” means do not differ from or do not leave the path shown the Holy Prophet-which
means follow faithfully in thought (i.e., faith) and in the practical life, the footsteps of the Holy Prophet
with implicit obedience to his commands and directions. The whole Islamic world unanimously bears
testimony to the fact that the Holy Prophet repeatedly on various occasions and in various verbal
expressions has declared the position of his Ahl Al-Bayt for the guidance the Muslims will need after his
departure from this world. Besides the several other announcements it has been reported by Anas Ibn
Malik that the Holy Prophet said:

“The children of Israel got themselves divided into seventy-one sects, of whom one is on the safe side
and others lost and my people will be divided in seventy-three of whom only one will be on the safe side
and others lost. When asked as to which is the sect of his people on the safe side, he placed his hand
upon ‘Ali’s shoulders and said: ‘This man and his issues and those who follow them’ and then he recited

this Verse.
Abu Syeed Khadri reports that he heard the Holy Prophet saying:

“I leave behind me among you two Ropes, if my people hold them fast after me never, never they shall
be led astray. One of them is greater than the other. The Book of God, i.e., the Rope, hung from heaven
towards the earth and my issues, my Ahl Al-Bayt. Be it known that never, never shall any one of them
be separated from the other until they both meet me at the cistern of ‘Kauthar.’

Concerning with this announcement, there is the other similar declaration of:

“Verily I leave behind me among you Two very important things, The Book of God (The Holy Qur’an)
and my issues my Ahl Al-Bayt. As long as ye hold yourself fast with these Two after me ye shall never
be led astray and these Two will never be separated from each other, until they both arrive on me at the
cistern of ‘Kauthar. 15” (



There is another similar one clearly guiding towards the fact that the salvation of the Muslims definitely

lies in faithfully following the Holy Ahl Al-Bayt:

“The likeness of my Ahl Al-Bayt is like the Arc of Noah, whosoever got into it got saved and whosoever
turned away from it got drowned and lost.”

Once the Jews came to ‘Ali in the mosque at Madina along with their chief priest ‘Jalut’ whom they
revered the most, for the high degree of his learning and the knowledge of the religion, to debate against

Islam. ‘Ali looked at Jalut and asked him:

“O’ Jalut! Dost thou know into how many sects the followers of Moses got themselves divided into after

the departure of Moses?”
Jalut replied: “/ shall look into the book and reply.”
‘Ali said to Jalut: -

“Woe unto thee O’ Jalut! Thou claimest to be the religious leader of thy people and yet dependest thou
upon thy book so much that thou canst reply to a question without referring to thy book. What wilt thou
do if thy book is lost?”

Jalut referred to his book and said:
“The followers of Moses had been divided into forty-five sects.”
‘Ali replied:

“I know Torah and the Gospel better than thou knowest them. The followers of Moses were divided into
seventy-one sects, one of them is safe, the others are lost. The followers of Jesus have been divided
info seventy-two sects, one of them is safe and the rest seventy-one are lost. And the people of our
Prophet will be divided into seventy-three sects, one of them will be on the safe side and the others will
be lost.” (M.S.)

However, if the ‘Habl’ means the Holy Qur’an and if the Muslims have to hold fast to it, they will have to
adopt the right means to know fully and understand it correctly what the Holy Book of God says and
according to what the Holy Prophet has said about the understanding, the Final Word of God and acting
according to it. A sincere seeker of the correct meaning of the Holy Qur’an, both the manifest and the
secret aspect of it, can resort only to the Holy Ahl Al-Bayt and to none else. The Holy Prophet has
definitely guided his followers in this regard. In regards to ‘Ali in particular, besides what he said about
himself being the City of knowledge and ‘Ali its Gate, he has also declared:

“Verily, the Holy Qur'an has been revealed as seven letters, of which there is no letter which has not a

manifest and a latent meaning, and ‘Ali Ibn Ahi Taleb, with him, is the manifest and the latent (of it). 16”



Thus, every seeker after the truth treasured in the Holy Qur’an, must naturally resort to ‘Ali and to none

else, to know the manifest as well as the secret meanings of the Holy Word of God.

Verses 100, 101 and 102, are linked with each other and present the fundamental object of this chapter
that once a man accepts the principle of Islam in submission to the absolute sovereignty of God, he
should not follow or adopt any other course but the version of the Word of God and of the Holy Prophet.
Even the slightest deviation from this path, by use of one’s own choice or discretion which is called
‘litihad mugabil an-Nass’ discretion against the divine verdict, means turning towards partisanship and
sectarianism. Whoever adheres to the Word of God has taken shelter in God and held fast to His Rope

which never breaks and is safe from getting astray.

The Holy Prophet in support of this wording of the Holy Qur’an, on several occasions before his
departure from this world has clearly and expressly declared that Qur'an and the Ahl Al-Bayt are the two
valuables which are the inseparable things which he was leaving behind and that whoever adheres to
them both, would never get astray, and also declared as to who were his Ahl Al-Bayt inseparably
attached to the Holy Qur'ani7. Therefore, whosoever adheres to these Holy ones, is to be termed
orthodox and whoever adopts various other people other than the declared Ahl Al-Bayt as the source of
his faith, is the heterodox. The way of God is only one, and in the other ways there is heresy and

heterodoxy18.

Some commentators hold this Verse as abrogated by the Verse ‘Fa ‘ttaqu Allah’ (64: 16) but these two

passages are not contradictory to justify abrogation of the former by the latter.

The establishment of unity, peace and harmony among mankind is considered as the loftiest utopia for
the achievement of which many attempts have been made in the past and in the present by various
persons, parties and societies but all in vain, as each attempt added a new division and a new partisan
to these which already existed. Though there are certain aspects common between man and man, yet it

is not possible to have two persons entirely alike in all aspects physical and mental.

Therefore, if each individual be given the right to exercise his own will or choice, no society, no harmony
and no peace can ever be established. As the basis of the social life, the individual has to sacrifice his
will and choice to a certain extent in the interest of the others. The question is as to whose will that the
individual will should be submitted and in whose interest the interest of one has to be sacrificed, so that
a universal unity, peace and harmony be achieved? This passage is the answer to the question, i.e.,
Islam or the Hablullah.

It is said that the occasion for the revelation of this passage was a dispute or a rivalry which took place
between the two parties of the ‘Ansars’ caused by some mischief monger Jew. Whatever be the nature
of the occasion the universal significance of these verses as given out is not affected. In these verses is
presented the social value of Islam as a religion on which one of the most important articles of the
practice of Islam viz., “Amr bi 1-Ma’ruf’ Enjoining of good, is based, which is a move from the social to



the political value of the human life on earth. (A.P.)
Verse 104

It is to be noted that under the ordinance of this Verse every Muslim is a missionary, bound

by his faith to invite people to good and enjoin only what is right or righteous and to forbid the wrong or
the evil. Who can do this without the full knowledge of good and evil. This responsibility can never be
discharged to the divinely desired maximum but by those who had been created pure and infallible and
conditioned by the Creator Himself, for the purpose. They are the Holy Ahl Al-Bayt, i.e., the Holy
Prophet and the Holy Imams of his house-under whose guidance the others should naturally be. It will
be quite sufficient for the Muslims if they only remember what the Holy Prophet has declared about his
Ahl Al-Bayt on various opportune occasions in various ways. It has also been announced by him:

“The example (or the position) of my Ahl Al-Bayt is like the Ark of Noah, Whosoever got into it got saved

and whosoever turned away from it, got drowned and lost.”

It could be seen from this Verse as well as Verse 9:122 what weightage has been given to the
acquisition of the religious knowledge. It is clearly enjoined upon every Muslim to acquire the knowledge
of the faith and propagate it.

Verse 105

The people of Moses and Jesus in spite of the clear arguments about the Unity of God that was taught
to them through the scriptures, had been divided into sects, each sect hostile to the other. By this Verse

Muslims are warned against such sectarian dissension among them.
Verse 106

Turning white, of the faces, indicates the joy and the face turning black indicates sorrow.

The turning black, of the faces, will be of those who have given up the faith after embracing it. According
to Hasan al-Basri it refers to the hypocrites who turned infidels after once professing the belief. This
section applies to those who once professed to follow the Holy Prophet but subsequently, motivated by
their selfish ends, disobeyed him in his instructions regarding the following of the Ahl Al-Bayt for in
following the holy ones, they could not have got their ambitions fulfilled for their worldly glory or ruling
over the destinies of the people in the way they desired.

Verse 107

It is a reward or recompense for their righteousness. The reward is to abide in bliss for ever.



Verse 108
i.e., Everyone will surely get the recompense he earns in this life.
Verse 109

This is a death blow to the belief in the sectional or the departmental gods of the various parts of the
universe as their own independent realms. The first, the foremost and the basic demand of Islam is, faith
in one Omnipotent Lord, God of the Universe as a whole, its Originator, holding the Absolute Authority
and Sway over it. There is none besides Him, equal to Him and everything as it proceeded from Him, will
revert only to Him.

1. As due to Him.

2. Submitted to God.

3. Refer to Verses 2:256; 3:111.

4. Applicable to The Book of God (Qur'an) and the Ahl Al-Bayt, left behind by the Holy Prophet with the assurance-
‘Should ye hold fast to These Two, never, never, will ye get astray and never will these Two be separated from each other.
5. By getting yourself parted from the Cord of God.

6. About to fall into the pit.

7. Outstanding.

8. Arabic ‘Amr bi ‘I-Ma’ruf.

9. Arabic Nahy an il-Munkar.

10. Refer to Verse 3:110.

11. of the believers.

12. of the disbelievers. Refer to Verses 10:27, 39:60.

13. bright-lighted.

14. Refer to Verse 28:68.

15. See Tafsir al-Kabir, Durr al-Manthur and others.

16. Sahih Bukhari.

17. See Hadith ath-Thaqgalayn.

18. Refer to Verse 6:164.
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SHARES

Aal ‘Imran Section 12 - Muslims Raised For The
Welfare Of Mankind.

Muslims raised for the welfare of mankind as a whole, The Muslims not to fear the Jews, The strength of



the Jews shall be a failure, Muslims not to take the Jews as their friends.

Aal '‘Imran Verses 110 — 120
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“Ye are the bestigroup?2that hath been brought forth for mankind3: Ye enjoin goodness4and ye
forbid evil5, and ye believe in God; And if the people of the Book had (also) believed (similarly) it

had surely been better for them; of them (only some) are believers and most of them are

perverseé6.” (3:110)
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“Never shall they harm you except slight injury; and if they fight with you, they shall turn their
backs to you; then they shall not be helped.” (3:111)
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“Abasement is made to cleave to them wherever they are found, except under a covenant7with
God and a covenant with men, and they have drawn down the wrath of God (on them): (Besides)
humiliation is stamped upon them; This because they used to disbelieve in the signs of God, and
slew the prophets unjustly; This because they disobeyed and used to transgresss.” (3: 112)
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“They are not alike; of the people of the Book, is a group9(so) upright (in faith) that they recite
the signs of God all along the night, and prostrate themselves in adoration.” (3:113)
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“Theyi0obelieve in God and in the Last Day (of Resurrection), and enjoin goodness and forbid evil,

and hasten to do good deeds; and these are of the righteous ones.” (3:114)
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“And whatever good they do; they shall not be denied (the meed); God knoweth The pious ones.
(3:115)
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“But as for those who disbelieve, never shall their possessionsiinor their children, avail them
anything, against God; They shall be the inmates of the Hell-fire, therein they shall abide12.”
(3:116)
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“The likeness of what they13spend in this life of the world is like that of a freezing wind, which
smiteth upon the tilth of a people who have wronged themselves and destroyed it; God did no
injustice to them, it was they who are doing injustice to themselves.” (3:117)
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“O’ ye who have believed! take not intimates 14, other than your fellow-believers, They15will not
fail to corrupti6you; they wish what distresseth you (the most); Their spite hath already shewn
itself out of their mouths, but that which is concealed in their breasts7is greater still; indeed We

have made clear the signs unto you, if ye would understand18.” (3:118)
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“Lo! Ye are those who love them, but they love you not though ye believe in the entire Book, and
when they meet you, they say: “We believe”; but when they are apart, they bite their finger's ends
at you in rage against you; Say (O’ Apostle Muhammad!)” “Die ye in your rage;” Verily God well-
knoweth whatever is in (people’s) breasts19.” (3: 119)
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“If any good (even) toucheth, you it grieveth them, and if ill afflicteth you, they rejoice at it; But if



ye be patient and guard yourselves (against evil) their craft20shall not harm you; for verily
whatever they do, God is comprehensive of (it).” (3: 120)

Commentary

Verse 110

‘Khair al-Ummah’,i.e., The best people. This can never be applied to the Muslims as a whole.

If there had been thousands of such verses, none could ever draw the inference that the definition
applies to the Muslims as a people as a whole, for among the Muslims had been the assassins of the
Holy Lady of Light, Fatimah az-Zahra’, and the others who had inflicted upon her the miseries which she
and her holy issues suffered in this World. The assassins of the Holy Imams, (‘Ali and his sons) also
called themselves Muslims. Could any sensible man on earth ever imagine those who enacted the
heart-rending tragedy of Karbala, in which were butchered, the Holy Imam Husayn, his sons, his kith
and kin and his friends, and in which even the six months old thirsty babe ‘Ali al-Asghar was made the
target of a heartless archer, and was killed, and after which brutal massacre, the Fourth Holy Imam, ‘Al
Zayn Al-"Abidin, the eldest son of Husayn, and the godly ladies and the children of the family of the Holy
Prophet were taken as captives and were subjected to the torturous imprisonment, to be, in any sense of

the expression of the term called as the ‘Best People?’

Was not Yazid and the other assassins of the Holy Imams who in fact were the brutes in human form,
counted among the Muslims? Was not the Holy ‘Ka’ba’ levelled to the ground, and on the roof of the
same holiest of the holy places, the Greatest Sanctuary of Islam, was held a drinking party, and was not
the Holy Prophet’s Mosque at Madina desecrated with the refuse of the horses and mules? Was hot all
this done by those who called themselves Muslims, and even posed as the religious heads calling
themselves as the ‘Kalifs’? Could such a horde of the brutes of the deputies of the devils, be ever
termed as the ‘Best People?’ The criminal traits of the monarchs and their deputies who called
themselves Muslims, have been depicted in Al-Beruni’s India. It was the conduct of the hordes of these
devils that became the cause of the Emperor Vladimir of Russia giving up the idea of embracing Islam,
who in spite of his being inclined to embrace Islam, subsequently getting disgusted by the character and
the conduct of those who called themselves Muslims gave up the idea. The character of such Muslims

are detailed in ‘Stanley’s Lectures on Eastern Church.

The details are simply disgraceful. There is one thing which must necessarily be arid here, that is what
the Russian Emperor did was also wrong, for if he sincerely wanted to embrace the truth, he must
receive it from the one from God (the Holy Prophet), who presented it to mankind. If the Emperor,
instead of studying the character of the Muslims, had studied the godly personalities of the Holy Prophet
and his Holy Ahl Al-Bayt, the ‘Khair al-Ummah’ the ‘Best People’ referred to in this Verse, he would

surely have been guided aright. The divinity which radiates from these men of God, never fails to



enlighten everyone who approaches them and gets duly attached to them. Hence the Verse can apply
only to those who were endowed with the excellence of the divine qualities of every kind of conceivable
goodness which the Holy Prophet possessed. The divinity which radiates from these holy ones is so
irresistible that even the worst enemies of Islam could not help adoring the godly beings as the Best of
the people with regard to their godly conduct and character.

Those whom this Verse can only be applied to, are the people described by the Verse 33:33 in which
mankind has been informed in clear cut words as to who are those who have been purified by God
Himself. Thus, this distinguished group could be none else other than those free from every kind of
impurity, external as well as internal. The Best group of men were those whom the Holy Prophet openly
showed to the world, presenting them as the truthful and the holy ones besides him, at the historic
‘Mubahila’ in the challenge against the Christians of ‘Najran’, in response to the Divine Command in
3:61.

The Best of the group of men can only be those who are referred to in the Holy Qur'an in Verses:

1. Verses 48:2, 49:15 - The Truthful ones-whom the faithful have been ordained by God to
be attached to.

2. Verses 16:89, 2:143 - Those who will be called by the Lord on the Day of Judgment to

bear witness.

3. Verses 16:89, 2:177 - Those who possess the qualities referred to in this Verse, to the

maximum limits possible.

4. Verse 76:7 - Those described in this Verse.

5. Verse 66:4 - Among whom was the one (‘Ali Ibn Abu Talib) praised in this Verse.

Besides, if the Verse is intelligently read, it leaves no room for any doubt about the correct personnel of
the ‘Khair al-Ummah’ for the Verse itself gives the two essential qualifications of the distinguished group.
It says that they are those who would always invite mankind to what is fair and prevent or preach
abstinence from what is unfair, i.e., evil. These godly qualities can never be in any one save those who
are purified by God Himself for the guidance of mankind21. Besides the Best Group can only be of those

who are always with the Holy Qur’an, never separated from it, at any time in their lives, and Holy



Prophet has openly declared that they are the Holy Ahl Al-Bayt with whom the Holy Book has been
left22.

Thus, by the term ‘Best Group’ referred to in this Verse are meant only the ‘Ahl Al-Bayt’ and never the
Muslims as a whole which multitude or mass consists of people of all sorts of questionable characters. It
is for this reason the Shia School which follows the Islam-Original, is attached to the Holy Ahl Al-Bayt

and not to any others-who were not faithful to these holy ones.

Verse 111

This Verse is a very significant prophecy which was remarkably fulfilled. The Jews who were a well-
settled and who were a very powerful force at Madina, were in sworn alliance with the polytheistic tribes
at Mecca. Though the Muslims were a microscopic, small community almost unarmed and unequipped
yet whenever they were attacked, they put forth such a wonderful fight that the enemy had to fly away
from the battlefields with heaviest and irreparable loss of property and life. The polytheists who were the
sworn allies, never helped the Jews. This Verse is a prophecy of the miraculous success they were

divinely destined to gain over their enemies.

Those who do not want to credit any godliness to the Holy Prophet, attribute this aspect to the mere
foresight of the Apostle of God and not to the heavenly aid, and those who do not relish the credit of
every such wonderful and unexpected success of the Muslims to the miraculous valour and strength of
‘Ali, quietly pass over this Verse without any reference as to, at whose godly hands the miraculous
victory was granted to the Muslims when they were sure of being completely crushed or totally wiped out
of existence for ever. One of the reasons for avoiding the praise of ‘Ali’s services, might be the fear of

the automatic reflection upon the disservices of the other companions of the Holy Prophet.

While mentioning about the valour of ‘Ali, they will have to refer to the cowardice of the others who later
on became the leading personalities in the religious field and who ruled the destiny of the people. If they
say out how ‘Ali stood fast and won the battle the question would automatically be raised as to what
happened to the companions of the Holy Prophet, when it will have to be necessarily declared that they
had fled away deserting the Holy Prophet in the midst of the enemy.

Verse 112

This is another, still more significant prophecy, which is being remarkably fulfilled even to this day. The
Jews as long as they exist with their characteristic Jewish nature shall ever be a humiliated nation. The

‘Habl’ or the ‘Rope’ here means the Covenant.

According to the sixth Holy Imam Ja’far lbn Muhammad As-Sadiq the Rope from God is the Holy Qur’an
and the Rope from the people means the First Holy Imam ‘Ali Ibn Abu Talib.

The character of the Jews, in regards to their killing the apostles of God without any cause, for the crime,



is repeatedly mentioned23. It is mostly for this native trait of their personality as a people they are more
detested than the other disbelievers. The reference to the treacherous character of the Jews frequently
given in the Holy Qur’an is not purposeless. It is obviously prophetic to say that even so the Muslims will
behave, discarding the Rope from God, the Holy Qur’an and the Rope from man the Imam, and killing
the holy ones as the Jews killed the apostles of God.

Verse 113-115

Islam recognizes the goodness in the true adherents of the other religions so long as they are not
adamant and arrogant against the truth, i.e., Islam. The Holy Quran bears testimony to the catholicity of
the Islamic value or assessment of righteousness which will surely be rewarded but no amount of
righteousness in any disbeliever in the basic truth about God revealed by (Islam), will be of any avail
against the punishment for the indolence in rejecting the truth or opposing it or obstructing the others

from embracing it.

This is clear evidence of the fairness of Islam to goodness, be that even in its declared enemies

provided, it is genuine-and giving way to the truth when it becomes available.

Verse 116-117

The Holy Qur’an has repeatedly prophesied about the failure of the enemies of Islam. The similitude

given in these verses is comparable to that given in 68: 17-33.

Verse 118-119

These two verses lay down the caution to be observed against the enemies and their relations,
regarding the toleration desirable to be exercised with those of the enemies who have not taken any
initiative or joined any offensive against the Muslims. It is a warning as well, against close and intimate

relations with those who are hostile to Islam and Muslims24.

Verse 120

This is another prophecy with the assurance that the deceitful plans of the enemies will not be of any
detriment to the Muslims-but the condition being that the Muslims should be patient and guard

themselves against evil (practice piety).

1. Outstanding, Leading-in all the excellence of every Virtue and godliness. These can be no others save the holy Anhl Al-
Bayt whom God Himself has purified as in Verse 33:33. Not the ordinary Muslims or any others.

2. Refer to Verse 3:104.

3. For the welfare of mankind.

4. What is fair.

5. What is unfair.



6. Ar. ‘Fasiq’.

7. Cord or rope.

8. Refer to Verse 3:103.

9. Refer to Verse 2:62. Those who sincerely followed the other prophets and eagerly waited for the Holy Prophet
Muhammad and embraced Islam and were sincere believers.

10. The group referred to in Verse 3:112. See also Verse 2:62.

11. A warning to those puffed with worldly prosperity and proud of their flourishing families.

12. Refer to Verses 3:178, 9:34.

13. Refer to Verses 3:115, 68:17-35. No amount of charity without the right belief can be of any avail to anyone.
14. Friend.

15. Those other than believers.

16. To make mischief, to harm, cause trouble.

17. Hearts.

18. Refer to Verses 6:7-9.

19. Refer to Verse 14:9.

20. Scheme-Plotting.

21. Refer to Verse 33:33.

22. See Hadith ath-Thagalayn.

23. See Verses 2:61 and 3:21.

24. Refer to Verses 9:16; 60:8-9.

[1111]
SHARES

Aal ‘Imran Section 13 - The Battle Of Uhud

The readiness of some and the cowardice of the others, The Muslims should trust only in God, The

divine assistance at Badr, The assistance through angels, God’s pardon.

Aal ‘Imran Verses 121 — 129
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“And when thou didst set forth from thy family at early dawn that thou prepare for the believers
the encampment for the battle1; and God is The Hearer2, The Knower3.” (3: 121)
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“(Remember O’ Our Apostle Muhammad!) When two groups of youshad thought to flinch, and



God was the Guardiansof both; in God should the believers trust.” (3: 122)
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‘Indeed God hath succoured you at ‘Badr’ when ye were contemptibly weak6; so take shelter in
God, so that ye may be thankful.” (3: 123)
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“(Remember O’ Our Apostle Muhammad!) when thou7didst say to the believers, “Doth it not
suffice you that your Lord should help8you with three thousand angels sent down (from
heaven)?9” (3: 124)
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“Aye! if ye be steadfasti0and take shelter in God and if the enemy come upon you in this very
dashing manner, your Lord will help you with five thousand (such) angels distinguished11who
will be (fully equipped).” (3: 125)
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“God did not effect this but as good tidings for you, and that thereby your hearts might rest
assured12; and (there) is no succour but from God, the Mighty 13, the Wise14.” (3: 126)
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“That He might cut off a parti150f those who believe not or cast them down so that they may retire
disappointed.” (3: 127)
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“Nothing of the authority is for thee at all, whether He turneth unto them (mercifully) or chastiseth
them, for verily, they are transgressors.” (3: 128)
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“And God’s is whatever is in the heavens and whatever in the earth; He forgiveth whomsoever He
pleaseth and punisheth whomsoever He pleaseth, for, Verily, God is the Oft-Forgiving 16, the
Merciful17.” (3: 129)

Commentary

Verse 121

This is an extract of: The Holy Quran: A Translation with Commentary is an English translation of the
Quran by A.F. Badshah Husain. It was published in 1931 by the Moayyedul uloom Association in

Lucknow.

“It is to the events of the famous battle of Uhud that this and the following sections are mainly devoted.
In the third year of the Hijra the Meccans marched against the Muslims of Medina with an army three
thousand strong. Being utterly foiled and defeated at Badr the desire to punish the Musalmans was
keener than ever. The Meccan chief Abu Sufyan swore that he would not even wash himself till he had
wreaked vengeance on the Musalmans. He ordered all families to refrain from mourning over their dead
till he had fully punished them. The vow, of course, became soon a trouble and he was obliged to ease
himself by fulfilling it nominally. Coming with a few persons to a place ‘Qarqaratilgadr’ three miles from
Medina, he attacked and killed two men, burnt some houses and heaps of fodder and made off. The
Prophet hearing of this went out to punish him but found only bags of roasted flour he had left to lighten
his burden in his flight back to home. But even in this nominal revenge he did not fail to do something.
Before the formal raid he contrived to come secretly to the Jews of Median and negotiated with them for
attacking the Prophet. Active preparations for joining all tribes continued. This would certainly have been
fatal for the handful of Musalmans, but one event done in pursuance of the Prophet’s policy explained in

note to 2: 19 expedited the attack without waiting for complete confederacy.

“Being afraid of the Musalmans in the north, the Meccans sent a trading caravan to Syria by the Iraq
route. That too was cut off, and so, as was desired, the Meccans could not wait any longer and resolved
on an immediate attack. Still they had made immense preparations. For men they had three thousand
choicest men from the Meccan and the neighbouring tribes. For arms and provisions, all the money,
5,000 Misgals of gold, that Abu Sufyan had charge of, on account of the Meccan trading Union, is said to
have been spent upon it. This is said to be referred to in 8:36. Five hundred camels and two hundred
horses and mules were taken merely for the carrying of arms and provisions. Beautiful women were

taken to sing songs to keep tickling the warriors to manliness.

When the Prophet heard of this he held a council of war. He himself sided with the opinion of the
hypocrite leader Abdullah Ibn Obay that they should only defend themselves, but the most influential
Ansars (under that haughty chief Saad ‘bn Maaz) were for going out to meet the enemy in open field.

The Prophet ultimately acceded to this and went out to Uhud with 1000 men, including 300 men under



Abdullah Ibn Obay who soon left off with his men saying his advice was not accepted and he could no
more join the Musalmans. His example was about to be followed by two other parties (referred to in the

next Verse), but they yielded to better reason.

Coming to the hill of Uhud the Prophet noticed a pass through which the infidels could come in to attack
the Musalmans from their rear. He stationed here 50 archers under Abdullah ‘on Zubair enjoining them
strictly not to leave the place whatever might happen to the Musalmans. After this the fight began, and
as might be expected, the Musalmans were victorious and the infidels began to flee. Who fought and
who did not is to be read in histories, but now was the time for the Musalmans. They fell to plunder, and
seeing this the archers who had been stationed at the pass could not restrain themselves. However
much their leader remonstrated, they all slipped away and only 12 remained with him. Seeing this Khalid
who had kept his detachment there came down through the pass and began to cut the Musalmans (now
in disorder) like cabbages. Confusion seized them and they began to flee. Those that remained fighting
could not sometimes distinguish friends from foes, and some Musalmans were killed at the hands of
Musalmans themselves. The infidels now directed a severe attack at the Prophet. He was severely
wounded and fell into a pit, and a cry was raised that the Prophet was slain. At this the remaining few
also took to flight. There were now only, the Lion of God, ‘Ali, Abu Dajjana and Sahl Ibn Hunaif to fight in
front of the Prophet and protect him, and to say nothing of their fighting in the main battle, their fighting
on this occasion will remain memorable to the end of the world. Suffice it to say that the infidels could
not resist this long enough and retreated crying out threats to come back next year. They dared not stop

even to take some captives among the fugitives whom they could easily have picked up here and there.

“The Musalmans lost some of the most noted veterans in this battle. Most notable of all is Hamza, the
uncle of the Prophet. Hinda the wife of Abu Sufyan, mother of Moaviah had engaged an Abyssinian
slave Wahshi to kill one of the three, the Prophet, the Lion of God, ‘Ali, or Hamza. When Hamza was
killed the man took out his liver and brought it as a present to Hinda. She chewed it and ate pieces of it
but had a vomiting. She then washed the pieces and made them into a garland for her neck. Coming to
his corpse she took some other parts from his body and treated them similarly. (And yet the Prophet
freely pardoned all when, on the conquest of Mecca, this fiendish woman with her husband and son

made a pretence of embracing Islam).

“Retreating from Uhud Abu Sufyan encamped at Hamraul Asad, 8 miles away. Here he began to repent
for his hurried retreat. The victory, if victory it could be called, was but a nominal one. The Musalmans
had suffered but little loss, much less than his own people had, and so all had come to nothing. With
these thoughts he set again to prepare for another attack. But fearing from a chief of Khazaa that the
Prophet was coming on with a big army to attack him, he lost heart and sped away as soon as possible.”
B.H. Vol. Il.

If the Holy Qur’an has to be profitably studied every suggestive implication of its various verses have to

be thoughtfully followed. Every intelligent reader has necessarily to give the fullest desirable



consideration to the details of the meanings and the indications of every Verse and every word of it. A
reference to Verse 29:2-4 will disclose that the Battle of Uhud was one of the stages of the test that

those who professed to believe in God were put to: The Holy Qur'an declares this aspect of the events:
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“Do men imagine that they will be left (at ease) because they say, We believe, and will not be
tried” (29:2)
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“Lo! We tried those who were before you. Thus, God distinguished those who are sincere, and
distinguisheth those who feign” (29:3)
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“Or Do those who do ill-deeds imagine that they can outstrip Us? Evil (for them) is that which
they decide” (29:4)

An enquiry into the details as to Who is Who in Islam with reference to the reports about the conduct of
the companions in the several defensive battles fought to save Islam and the Muslims, would disclose as
to the bonafide of the claim to the companionship of the Holy Prophet of many of those who later on with
selfish motives managed to become the leaders of the Muslims and consequently misled them also, in

matters religious.
Verse 122

The two tribes referred to here, were Banu Salma and Banu Harisa (B. H.). The details of the events are
long. When the companions had tied away, ‘Ali was fighting hard to save the Holy Prophet and Islam.
The voice of the Messenger Angel of God viz. Gabriel was heard from the heavens: -

“La Fata illa ‘Ali, La saif illa Zulfigar.” (M.S.)

There is no (victorious) youth save ‘Ali, i.e., There is no sword (weapon of success) except the Zulfiqar’
(the Sword of ‘Ali).

Verse 123

The Battle of Badr is well-known in the Islamic history in which the whole strength of the Muslims could



be numbered only to 313 of ill-equipped and almost famished men.

Verse 124

The enemy was 1,000 strong of the completely equipped and fully prepared forces of the Meccans18.
Verse 125

The fact is clearly and plainly explained here that the Muslims were helped by God with a thousand
angels. This has been interpreted by the Ahmadi Commentator, to be only a figurative expression, and
the sending down of the angels he says was only the conditioning of the minds of the enemy. This

deprives the event of the success being due to the heavenly aid given to the Holy Prophet.

Verse 126-127

The angels sent down to the aid of the Muslims were not to actually fight but to join the Muslim forces in
their strength by which the Muslims themselves were encouraged and heartened to fight and the enemy
was frightened with the overwhelming number that appeared to them.

There is a meaningful point in God’s sending the angels to join the forces of the Muslims for the enemy
on the opposite side were the infidels and the Satanic forces of fiendish zeal were with the enemy, and it
was just and necessary that the Muslims also had been strengthened with some godly element to

counter the Satanic rage and console and encourage the believers.

Verse 128

This Verse indicates that the Holy Prophet, even in the worst of the miseries inflicted upon him, was ever
concerned with the salvation of mankind. When he was so badly attacked by infidels and the hidden
enemies of his, the hypocrites, in his own camp, professing themselves to be his companions, had
deserted him in the heat of the battle, and he had fallen into a pit grievously wounded, even in that state
of agony, he was so much mindful of, and concerned with the future of the people, that this Verse was
revealed to say that he need not worry himself about the salvation of his enemies for God was fully
aware of the unbounded mercy of His Prophet and no reason for a just punishment would be too great

for him to mete out pardon, even for the worst of the tyrants.

It is quite obvious that the All-Just Lord taking into account the conduct of the infidels does not will His
ever-merciful Prophet to desire or even be mindful or be concerned in the least about the pardon of his
enemies for the infidels’ persistent iniquity needed to be surely punished but God might or might not

pardon them according to the merit or the demerit of their individual intentions.

Whereas the all-enveloping mercy of the Holy Prophet might desire a wholesale pardon by the All-
Merciful Lord which strict justice might not hold good. The comprehensive divine mercy as the



characteristic of the Holy Prophet, is unapproached in the personality of any religious leader.
Verse 129

This Verse sounds a caution against the absolute propriety and the absolute independence of God
whose pardon or punishment being meted out at His own will and pleasure.

1. The battle of ‘Badr’.

2. Ar. ‘Sami’ All-Hearing.

3. Ar. ‘Aleem’ All Knowing.

4. Muslims.

5. Protector.

6. Refer to Verse 8:9.

7. The Holy Prophet.

8. Refers to the divine help rendered at the Battle of Badr.

9. Refer to Verse 8:9, 8:142.

10. Some of the companions of the Holy Prophet did not abide by this in the battle fields- they gave way and took shelter
not in God but in running away from the battle field deserting the Holy Prophet (in Uhud and Hunayn, Khaybar Etc). Refer
to Verses 3:151, 3:152, 3:154.

11. Ar. ‘Musawwameen’ distinguished with marks. Also ‘Musawwimeen’ dashing - havoc making.

12. Tranquil your hearts

13. All- Mighty

14. The All wise

15. A side

16. Ar. ‘Ghafoor’

17. Ar. ‘Raheem’

18. Refer to Verse 8:9.

[1101]
SHARES

Aal 'Imran Section 14 - Prohibition Of Usury -

Means Of Achieving Success

Not to be usurious, To fear God, To fear the Hell, To spend in the cause of religion, Mutual forbearance
to seek the Divine protection, The loss inflicted upon the enemy, Misfortune at Uhud.



Aal ’‘Imran Verses 130 — 143
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“O’ ye who believe! Devour not interest doubling it over and again, and take shelter in God that ye
may be successful.” (3: 130)
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“Fear ye the Hell-fire that is prepared for the disbelievers.” (3: 131)
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“And obey God and the Apostle (Muhammad) that ye may be shown Mercy.” (3: 132)
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“And hasten unto (the means to obtain) forgiveness from your Lord1and Paradise vast2as the
heavens and the earth, prepared for the pious3ones.” (3: 133)
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“Those who spend4(in alms) alike in prosperity and straitness, and who restrain (their) anger,
and forgive (the faults of) men; for God loveth those who do good5(to others).” (3: 134)
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“And those who, when they do a shameful deed or commit a wrong to their (own) selves,
remember God and implore for pardon for their sins; and who forgiveth sins except God? And
who persist not (intentionally), in what they have done6(amiss) while they know it.” (3: 135)
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“As for these, their reward is pardon from their Lord and gardens ‘neath which rivers flow to

abide therein; And excellent is the reward of those who act (righteously).” (3: 136)
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“Indeed, there have already been before you examples, travel ye therefore in the earth and see
what hath been the end of the rejecters7of (the Apostles of God) 8” (3: 137)
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“This is (only) a clear statement (of events) for mankind, and a guidance and admonition for the

pious ones.9” (3: 138)
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“And lose10ye not heart and grieve ye not, for ye shall gain the upper hand, if ye (only) be (true)

believers11” (3: 139)

PP N .

e L I N P T s 25 a3 o8 80 wec o c8 G o 0cgmoz 0%e o 00
Owalllall Soad ¥ Ay

“If a wound hath afflicted you, a wound similar hath also afflicted the people (disbelievers); And

these days (of varying fortunes) We bring about among men by turns, And that God may
know12those who have (sincerely) believed, and that He may take witnesses 13from among you;

and God loveth not the unjusti4.” (3: 140)
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“And that God may purge those who believe and destroy the infidels.” (3: 141)
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‘Imagine ye (O’ Muslims!) that ye (all) would enter Paradise? When God knoweth15yet not those
(of you) who strove hard among you (in His way) and knoweth16(also) the steadfast17?” (3: 142)
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“And ye did indeed desire for death ere ye met it, so indeed ye have now seen it, even while ye
look18(at it).” (3: 143)

Commentary

Verse 130

‘Az’aafan Muza'afah’, i.e., multiplying over and above. Those who want to mean by this, only the
compound interest to be forbidden and not the simple interest, interpret the words as ever and ever
again, whereas the correct meaning of the words renders both the compound as well as the simple one
to be forbidden. The term ‘Az’aafan’ meaning multiplying, refers to the amount and the term ‘Muza’afan’
meaning over and above refers to the term. (M.S. TH. etc.). This is to stop developing of ignoble egoistic
vices in man which mar the moral progress and ruin the economic welfare of the individual members of

the human society.

(Note: What the banks in modern days award to their clients which is called Bank Interest; whether it is
allowed as the dividend of the profit, or as the commission or it is prohibited as interest, is a matter to be

decided by the leading jurists, the ‘Mujtahids’. It needs the verdict, i.e., a ‘Fatwa’).

Verse 131-133

Inviting mankind to guard themselves against evil and to seek pardon and to hasten to forgive others.

Verse 134

Declared the Holy Prophet that “A charitable one is near to God (loved by God), near to Paradise
(entitled to Paradise) and near to men (loved by the public), a miser is far away from God (hated by
God), far away from Paradise (not entitled to Paradise), and far away from the public (hated by the
public).”

“A charitable illiterate is more lovable with God than a miserly scholar.”

It is noteworthy as to how Islam aims at a voluntary restraint of anger, pardoning offenders and doing

good to others.
The Holy Prophet has said:
“Strength is not that which knocks down one to the ground but restraint of self against anger.”

George Sale records the following event in his commentary to (M.S.) the Holy Qur’an.



According to M.S. the incident is concerned with the Third Holy Imam Husayn lbn ‘Ali.
Verse 135

Sinning according to Islam is being cruel to one’s own self for the sinner corrupts his own soul and

entitles it to punishment.
Verse 136

The last words of this Verse indicate the importance that Islam stresses upon action in faith against mere

ideological or theoretical belief.
Verse 137

‘Sunan’, i.e., Ways and the matter of dealings. Here meaning God’s ways of dealing with the righteous

and the sinful ones. Hence defeat in a battle should not deject the believers.
Verse 138

It is a clear declaration that the Holy Qur’an can be a guidance not for all but only for the pious ones. A
similar exposition has been made in 2:2. The question arises as to who are the pious ones, i.e., those
who guard themselves against evil. The greatest evil is ‘shirk’ associating anything with God in authority.
Hence the term ‘Muttaqin’ in its fulness applies to none but the Holy Ahl Al-Bayt who never even once
adorned anybody besides God. And to know the correct identification of the ‘Muttagin’ one must refer to
2:177.

Hence it could be said that the Holy Qur'an was sent directly for the Holy Ahl Al-Bayt and mankind has
to receive the Holy Word of God, i.e., its teachings, from the Ahl Al-Bayt. This agrees with the parting
declaration of the Holy Prophet that he leave behind the Book of God and his Ahl Al-Bayt, the one will
never be separated from the other and never will the Muslims get astray if they are attached to these

two.
Verse 139

On return to Madina from the Battle of Uhud the relatives mourned very much for those martyred and felt
for the wounded ones. This Verse was revealed saying not to lose heart for any setback or grieve for
any loss, prophesying the ultimate triumph, if they be sincere believers in God.

Verse 140

The people fighting for Islam were not the only or exclusive sufferers, for the enemy had also suffered
similar afflictions in spite of the tremendous strength and overwhelming power it had gathered, in spite of

which had suffered the humiliating defeat.



Those days or the events of success and defeat, gain and loss, and joy and afflictions are repeated as
tests or trials to prove or to make manifest or to disclose for the knowledge of the others, as to who had
joined the ranks of the faithful with sincerity and conviction to stand fast suffering the adversities and the
afflictions with unswerving faith in God and the ultimate triumph of the truth and who had merely
professed the belief just for material gain, the pomp and the glory of a triumph and the other worldly
gains to get disheartened or to run away from the events of the trial giving way to falsehood when the

situation seems unfavourable to them.

Such trials and tests were essential in view of the fact that much of the stuff that had joined the ranks of
the Muslims was just for the privileges and material gains, and most of them were in fact the infidels at
their heart and the hidden enemies of the Holy Prophet, and of the sincere followers of the faith, Islam,
there were the worst hypocrites in the garb of the great devotees professing the close companionship of
the Holy Prophet. The events of the Battle of Uhud proved point-blank as to who stood fast by the Holy
Prophet and who deserted him and thus, forfeited their faith. For the information about the personnel of
the hypocrites a sincere seeker after this truth may refer to the details of the event in any authentic

historic records.

‘Zulm’ is injustice or iniquity. There cannot be a greater ‘Zu/m’ or injustice on the part of those who
professed to be Muslims and even as companions of the Holy Prophet and staunch support of his cause,
Islam, and yet at the time of the worst event of facing the question of life and death for the Apostle of
God, the faith Islam and its sincere adherents, to have deserted him and run away leaving him in the
heat of the conflict amidst the overwhelming numbers of the bloodthirsty enemies.

Every sincere seeker after the truth must necessarily know how ‘Ali always singly stood for God, for the
Holy Prophet and for Islam and who the others were and how they proved what they actually were at
heart though they were in the garb in which they presented themselves to the Holy Prophet and to the
Muslims. Such events are among the practical signs of guidance of vital importance to the sincere
seekers of truth to enable them to distinguish and identify truth against falsehood. The next Verse (141)
clarifies the significance of such adversities and inflictions.

Verse 141

Certainly, the genuine supporters of the Truth who stood by the Holy Prophet were proved at Uhud,
against the hypocrites who deserted him and Islam and had run away, so far away from the battlefield

that some of them did not return to Madina until three days after the event.
Verse 143

After the Battle of Badr, when people heard of the miraculous victory the 313 Muslims had been blessed
with against the fully equipped forces of 1,000 of the infidels, they had repentantly desired to have had

been in the battle-field to have the distinguished honour of being either among the victors or among the



martyrs. Now when the people mourned so much for those killed in Uhud and felt for the wounded ones
in that battle, the Holy Prophet gave out the revelation of this Verse saying that they coveted to quote
death and now when the occasion for it had occurred, they complainingly mourned for the dead and feel
miserable for the wounded19.

1. Refer to Verse 57:21.

2. Extent of which.

3. Who guard themselves against evil

4. The All-Perfect models divinely set up for the guidance of man in this regard, are the holy Ahl Al-Bayt purified by God
himself. Refer to Verse 33:33.

5. Ar. ‘Mohsineen.

6. The evil already committed unintentionally.

7. Those who disbelieve in the apostles of God

8. This Verse clearly indicates how like the Israelites, most of the early converts to Islam were weak in faith, and how at
every step the Israelites were assured by God thro’ Moses, these converts to Islam were assured by God through the Holy
Prophet-and how in spite of the divine assurance even some prominent Companions deserted the Holy Prophet, ran away
from the battle fields leaving him in the midst of the enemies -Not once but repeatedly. (For the personnel see history)
9. Refer to Verses 3:143, 3:152.

10. Slack not - Be steadfast.

11. Refer to Verses 2:2; 2:177; 45:20.

12. Make known or distinguished.

13. Martyr.

14. Refer to Verse 29:3.

15. Distinguisheth.

16. Distinguisheth.

17. Refer to Verse 47:31.

18. Why do ye then flinch now?

19. Refer to Verse 3:123.

[1101]
SHARES

Aal 'Imran Section 15 - Perseverance And
Patience In Suffering — Enjoined

To be steadfast in faith and to be patient in suffering, Warning to the companions of the Apostle of God

against giving way in the events of trials and turning their backs upon their heels.



Aal ’‘Imran Verses 144 — 148
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“And Muhammad is not but an Apostlei, (Other) apostles have already passed away prior to him;
Therefore, if he dieth or be slain, will ye turn upon your heels2? And he who turneth upon his
heels will by no means do harm to God in the least, and shortly will God reward the grateful
ones.” (3: 144)
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‘It is not for any soul to die except by God’s permission, (according to) the Book3that fixes the
term (of life); He who desireth (his) reward in this world, We give him thereof and he who
desireth (his) reward in the hereafter, We give him thereof! And shortly We shall reward the
grateful ones.” (3: 145)
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“How many a prophet hath fought with whom were myriads of Godly4imen, and they lost not heart
at what befellsthem in the way of God nor did they weaken, nor did they demeané6themselves
(before their enemies); And God loveth the steadfastiones.” (3: 146)

x\

N il e Gty Waradl iy G,a0 o Wly Wl 61 5ekt 655 1506 ) 1308 L& s
“And their saying was nothing but that they prayed “O’ Our Lord! forgive us our sins and our
excesses in our affairs and set our feet firm and help us against the disbelieving people.”” (3: 147)
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“And God gave them the reward in this world and an excellent reward of the hereafter; And verily
God loveth those who do goods(to others).” (3: 148)



Commentary

Verse 144

This Verse was revealed in reply to the excuse given to the Holy Prophet by those who had fled away
from the battle-field. When questioned by the Holy Prophet, the deserters said that they heard a loud
voice announcing that the Prophet had been killed. In reply, this Verse was revealed saying whatever be
the case with the life and death of the Holy Prophet Truth was in any case the truth which can never
under any circumstances be forsaken, even if its Teacher departs away from this world, and falsehood
for no reason on earth can ever be accepted though it may’ travail or triumph for a time.

Historians have given the details of the treacherous conduct of the hidden enemies of the Holy Prophet
and Islam, who had joined the ranks of the Muslims with motives wholly selfish. When the tide of the
battle went in favour of the Muslims and the enemy had to helplessly fly away leaving in the field all their
belongings, the people forgot their duty and fell in plundering the booty. A contingent had been posted
by the Holy Prophet at a narrow passage with definite command not to leave the point at any cost. The
soldiers of this contingent left their position and joined the plunder. The fast-retreating enemy taking
advantage of the passage, passed through it and attacked the Muslims from the rear. Thus, the trend of
the conflict reversed and the Muslims attacked by surprise from behind had to fight hard in the worst
disadvantage and it was in that hour that many of the companions of the Holy Prophet deserted and fled

away.

One of the deserters even shouted aloud: ‘Muhammad is killed, return ye now to your brethren and your
original creed (i.e., idolatry)! Some of the deserters even said: ‘Would that we could get a messenger to
go to Abdullah Ibn Obay (the hypocrite leader) so that he may get amnesty for us from Abu-Sufyan’ (the
arch enemy of the Holy Prophet and Islam). It is reported that Omar threw away his weapons and fled
away to the hills9. Anas Ibn Nazr, the uncle of Anas Ibn Malik, seeing those flying away from the battle-
field shouted exhorting the deserters not to give up the fight. The flying cowards replied that Muhammad
had been killed, to which Anas replied shouting “what if Muhammad is killed, the God of Muhammad is
alive never to die and if Muhammad is killed let us also give away our lives for the truth.” The deserters
paid no heed, and Anas came down the hills and was killed fighting the infidels (M.S.) Shibli attributes
this to the height of despondency that had seized them at that time. (B.H.)

There is no doubt that the Holy Prophet and all the other apostles of God including Jesus, were all
mortals. But the question of giving an extraordinary long life to any of the apostles, speaks of the will of
the Omnipotent Lord and it does not immaterialize the physical life of any such individual divinely
selected for any divine purpose. But the Ahmadi Commentator avails of the argument quoting this Verse
to say that Jesus also is dead, since the Verse says that all the apostles preceding the Holy Prophet
have also died. The Ahmadi commentator is not prepared to give any choice of exception to the
independent will of the Omnipotent Lord, bypassing the fact that God is not subject to the Laws of Nature



but the laws of nature being His own creation, are always subject and subservient to the independent will
of the Lord, and what we call unnatural need not also be so. It may be the short of understanding of

some higher phenomenon of nature on our own part.

Verse 145

This is said to tell the Muslims that death is wholly at the decision of God which is fixed in case of every
individual. None can ever escape i, if it has to come at any moment fixed by God and none can hasten
it, if it has not been destined by God to come. This is to encourage and prepare the believers for any

fight in the cause of Truth. This same idea has been enunciated in:
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“Say (unto them, O’ Muhammad); verily the death from which ye run away trill surely (overtake)
meet you, and then ye will be returned unto the Knower of the Invisible and the Visible, and He
will inform you of what ye used to do.” (62:8).

He who desires for good only in this life, will have it but he cannot reasonably expect anything good in
the hereafter which he chooses to neglect or to surrender. And he who desires for good in the life
hereafter shall have it and also good in this life as a reward in recompense for the sacrifice of the worldly

interest he made.

Verse 146

How many apostles of God have fought for truth along with myriads, huge armies of several thousands
(M.S. T.S. etc.). But Sale, Palmer and Rodwell have wrongly interpreted this as: “How many prophets
have encountered those who had myriads of troops.” None of the other commentators have taken this

meaning.

Verse 147-148

This was the prayer of every apostle of God who fought for the cause of Right and died for it. Verse 147
says that such praying godly souls were granted the good both of this life and the hereafter.

1. In every word and action only apostolic, acting directly & implicitly under the divine will. Refer to Verses 53:2-5; 10:15;
47:2; 48:29; 3:138; 3:152.

2. Reference to the companions & the others who ran away from the battle fields and gave a false cry to the others
‘Muhammad is dead return ye to your previous Creed (of idolatry)’. For the personal see history.

3. Ar. ‘Kitaban’. See Verses 2:2; 2:177; 6:7; 13:38, 15:4; 39:23;45:20;46:30; 62:2; 78:29.

4. Ar. ‘Rabbiyoon’.

5. Inflicted.



6. Abased.

7. Patient ones.

8. Ar. Mohsineen.

9. Tabari, Tarikh al-Khamis, lbn Hisham.

(1] 11]

SHARES

Aal ’Imran Section 16 - Delinquency And
Dreadsome Muslims In The Battle Of Uhud

Dread and delinquency on the part of some Muslims the causes of the misfortune in the Battle of Uhud-

after the promised victory, The delinquents murmuring.

Aal ‘Imran Verses 149 — 155
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“O’ ye who believe! if ye obey the disbelievers they will make you to turn on your heels so ye will
turn back losers.” (3: 149)

“Nay! God is your Guardian and He is the Best of the Helpers.” (3: 150)
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“We will cast a dread into the hearts of the disbelievers because they have associated with God,
that for which He hath sent down no authority and their abode shall be the fire1; And how bad is
the abode of the unjust.” (3: 151)
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“And indeed hath God made2good to you His promise, when ye were extirpating them3by His
permission, till when ye flinched4and disputed about the command, and ye disobeyed, after that
(He) had showed you that which ye loved; Of you some desire this world, and some hereafter,
Then Ye turned you away from them (ran away), so that He may tests(prove) you (in the sincerity
of your faith): and (in spite of this) He hath forgiven you; And verily God is the Lord of Graceétfor
the believers.7” (3: 152)

P T ’f

¥ 1 SG06 G ole 155555 00 5y G2 (K66 (S

TSR LIS N I X TV S g 25 0 A e A
& oo Jsslls aal e 0930 Y5 oy gariad J]
- B

ol Uy S 5 (SGLT

‘Remember when ye ransoff precipitately on the heights and (even) lookedd9not back any one,
while the Apostle (Muhammad) calling you from the rear! So He hath inflicted (upon) you with
anguish after anguish10, that ye might (learn) not to grieve at what ye lose11, nor at what befell
you; and God is (fully) aware of what ye do12.” (3: 153)
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“Then after the anguish God sent down security upon you: (in the form of) slumber over-come
upon a group of you, while the other group who cared only for their own selves-thinking quite
unjustly about God; thoughts of ignorance; Say they ‘Is there anything13for us in the authority ?”
Say (O’ Our Apostle Muhammad!) “Verily the authority resteth wholly 14with God;” They hid in
their selves what they would not reveal unto thee, Say they “Had we had anything15in the
authority 16, we would not have been slain at this place;” Say (O’ Our Apostle Muhammad!) "Had
ye remained in your homes they who were decreed to be slain would have gone forth to the
places where they (now) lie; and that God might test17what was in your breasts and he might
purge what was in your hearts; for verily God knoweth what is (hidden) in your breasts.” (3: 154)
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“Verily those of you who turned back on the day18(of Uhud) when the hosts met, (it was) only
Satan made them slip on account of some of their (sinful) actions; But indeed God hath
pardoned them; For God is Oft-Forgiving, Forbearing.” (3: 155)



Commentary

Verse 149

Warning the Muslims against yielding themselves to the infidels for they would persecute them and
would not rest until the Muslims renounce their faith. This is said to have been revealed when the Jews
of Bani Qaniqgaa endeavoured to set up quarrels between the two Muslim tribes Aus and Khazraj of the
Ansars.

Verse 150

Assuring the Muslims of God’s help if they be sincere and steadfast in their faith, for God alone is their
Lord and the Best Helper.

Verse 151

God’s work was quite obvious in Uhud. The enemy, i.e., the Meccans, were in four times greater number
and were fully prepared and completely equipped. The Muslims were only one fourth the strength of their
enemy. After themselves plunging into the most miserable and disadvantageous state owing to their own
blunder, were in a miserable chaos and in a hopeless disorder liable to be very easily crushed and

wiped out for ever. The enemy chose to fly away from the field terror-stricken and made their way back
to Mecca dreading the Muslims who were themselves labouring hard under the infliction of a state of
defeat. The enemy could have very easily invaded Madina and rendered it into a ruin and slain every
man and woman and child leaving no trace of any life in the city. But never was terror so obviously

inflicted by’ God upon a people who had not the least reason to harbour any such feeling.

It will be only reasonable and just to say that the heavenly terror upon the enemy was affected on that
day through none but ‘Ali, the Lion of God, whose matchless faith, invaluable services through his
dauntless courage and valour was so loudly acknowledged by God through the Messenger Angel

Gabriel announcing aloud:
‘La fata illah ‘Ali, La Saif illah Zulfigar.” (M.S.)

There is no victorious youth save ‘Ali, There is no effective weapon save ‘Zulfigar’ (the Sword of ‘Ali).
Verse 152

This refers to the promise of help from God saying that it was fulfilled but when they were in flagrant
disobedience to the commands of the Holy Prophet, the Muslims themselves deserted their given

position and fell easy victims to their own lust for their worldly benefit and engaged themselves in the
plunder. What else could they expect but the miserable discomfiture they themselves earned by their

own doings.



Verse 153

The reference here is to the stupid conduct of the Muslims. While they had to stick fast together in the
position given to them by the Holy Prophet, a party of them left the position and got engaged in the
plunder of the booty and then fled away even in spite of repeated calls for them to return to fight. It is a
matter of disgrace that the same commentators have never referred even in the least as to who are the
companions who fled away from the field of Uhud leaving the Holy Prophet to the mercy of the enemy.
But the famous historians viz. Tabari and Ibne Hisham and the Tarikh al-Khamis have not spared them

and have given the names.
Verse 154

When after the first fight put up by the Muslims the enemy not being able to bear the dash from the
Muslim fighters, had retreated suffering a very bad reverse. There was a lull, the wounded among the
Muslims rested and those who had strained the most and had fought hard, were visited by a kindly
sleep. But the hypocrites doubted if they would ever succeed as it had been promised by the Holy
Prophet and murmured as to what might ultimately happen. This mental distress of the hypocrites was
caused by their own hidden rancour against the Muslims and the gross lack of faith in God and the Holy
Prophet.

Those whose faith in God and the Holy Prophet was perfect, had the conviction as to what would
ultimately happen, and they rested carefree. The sleep the true believers had on that day is mentioned
in this Verse as a divine blessing which could necessarily be only a miraculous feat conferred upon the
really faithful ones as a recompense for the selfless and the devotional risk, they had been taking in
defending the divine cause of truth with a doubtless faith in the Holy Prophet, for otherwise no fighting
rank would ever go to sleep in the very battle-field.

It is reported that the sword was automatically falling on the enemy from the hands of the greatest hero
of the faith, ‘Ali, the Lion of God. While the truly faithful ones had been experiencing the divinely caused
miraculous slumber, the hypocrites in the Muslim ranks sat idle murmuring about what would be the
ultimate result of the conflict against the tremendous strength of so well equipped of such strongly

numbered an enemy.

What most of the Sahabas, i.e., Companions of the Holy Prophet did that day in flying away from the
battle-field when the enemy surprised the Muslims from their rear through the passage which was
foolishly vacated by the band of the Muslims, the commentators have quietly avoided without the least
reference to it. On the other hand, the disgraceful conduct on the part of those hypocritical Muslims that
day had been camouflaged by colourful descriptions of the events and peculiar arguments against the
behaviour of such cowards in the Muslim ranks who deserted the Holy Prophet and ran away like wild

goats jumping from rock to rock on the mountain.



“So that Allah knows what is in your hearts” meaning so that He makes it known also to what is in your

hearts.

Verse 155

The delinquency on the part of the deserters at Uhud was due to the hearts having been conditioned for
ages together in idolatry and Satan still having easy access to their hearts which had still an opening in
them for distrust to enter into them to disturb their faith in God and the Holy Prophet which they had not

acquired by conviction but under some unavoidable circumstances for convenience or for policy’s sake.

There is no doubt the mention of God’s pardon for the deserters but there could not have been any
justification or any room for reviling such persons if they had not repeated the same trait over and over
and if they had not set themselves up as the leaders of the faith the title to which they so miserably
lacked. In regards to the position of those who fail to act duly against the enemy who attacks them, let us
refer to the following Verses:
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“O ye who believe! When ye meet them who disbelieve in battle, turn ye not your backs to them.”
(8:15)
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“Whoso on that day turneth his back to them, unless manoeuvring for battle or intent to join a
company, he truly hath incurred wrath of God, and his habitation will be hell, a helpless journey.”
(8:16)

Embracing Islam means selling away one’s self to God to earn His pleasure19.

Once a thing is sold it must readily be handed over to the purchaser and those who do not do this, have

not in fact sold their selves to God and want to deceive God.

1. Hell.

2. Fulfil.

3. The enemy at ‘Uhud’.

4. Disobeyed orders Refer to Verse 121.

5. Make distinguished, Prove. Refer to Verse 3:139; 29:3; 67:2.

6. Gracious- full of grace Refer to Verses 3:139, 29:3, 67:2.

7. Refer to Verse 3:124; 3:138; 3: 152 and 3:143.

8. In the battle of Uhud -when all the Companions of the Holy Prophet fled away-only ‘Ali and few others stood with him-



and fought turning the defeat into victory for Islam. Refer to Verses 3:121; 3:151, 3:154.

9. Did not care for any one of them behind even for the Holy Prophet.

10. Or in exchange for sorrow.

11. The booty.

12. The same deserters after the Holy Prophet posed themselves as the greatest devotees of God. the chiefs of the people
and the leaders of the faith.

13. Any share.

14. In its entirety— Legislative, judiciary and administrative.

15. Any share.

16. God’s own, Belongs only to God. Refer to Verse 42:38.

17. Prove - make known. Refer to Verses 3:139, 29:3, 67:2.

18. Refer to Verse 138 143 152 When all companions ran away from the battle field deserting the Holy Prophet, and
disappeared for days together. Only ‘Ali Ion Abu Talib and Hamza stood fast- Humza was martyred and ‘Ali with a few
others turned the defeat into a victory for Islam. For details see history.

19. Refer to Verse 9:111.

[1101]
SHARES

Aal 'Imran Section 17 - The Faithful Identified
From The Hypocrites At The Battle Of Uhud

Causes of the misfortune-The Hypocrites identified from the faithful- The martyrs.

Aal ‘Imran Verses 156 — 171
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“O’ Ye who believe! be ye not like the disbelievers who said of their brethren when they travel in
the earth or engaged in fight (in the way of God) “Had they been with us they would not have died
and had not been slain” so that God may make this an intense regret in their hearts; and it is God
Who giveth life and causeth to die; and God beholdeth what all ye do.” (3: 156)
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“And if ye be slain in the way of God or die, then pardon from God and mercy is better than all



that they amass.” (3: 157)
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“For if ye die or be slain, Verily unto God (only) shall ye be gathered.” (3: 158)
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“Thus it is a mercy of God that thou1art lenient unto them: Hadst thou been severe and hard-
hearted, they would surely have dispersed away from around thee; Therefore forgive them and
seek pardon for them; and take2their counsel in the affair; But when thou art resolved, then put
thou thy trust in God3; For God loveth those who trust (in Him).” (3: 159)
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“(Remember O’ ye Believers!) If God helpeth you, none shall overcome you; but if He forsaketh
you, who is he that would help you after that? On God then should the believers rely.” (3: 160)
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‘It is not4afor any prophet (of God) to defraud; and he who defraudeth shall bring with him what
he hath defrauded on the day of the Resurrection; Then shall every soul be paid what he hath
earned and they shall not be dealt with unjustly.” (3: 161)
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“Is then he who abideth by the pleasure of God, like him who hath brought on himself the wrath
from God, and whose abode shall be Hell? What an evil destination (it is).” (3: 162)
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“They are of diverse ranks with God; and verily God beholdeth what (all) they do.” (3: 163)
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“Indeed God hath conferred His favour upon the believers when He raised up an apostle Recite
(Muhammad) among them from their own selves, to rehearsesunto them His signs, and to purify
theme, and to teach them the Book (Quran) and Wisdom; though before this they were in
manifest error7.” (3: 164)
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“What! When a misfortune befell you (at Uhud) while ye had already inflicted twice as much (on
the disbelievers)’, ye said “Whence is this?” Say (O’ Our Apostle Muhammad!) “this is from your

selves; Verily God hath power over all things.”” (3: 165)
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“And what befell you on the day when the two hosts met, was by God’s permission and that He
might knowg(test) the believers.” (3: 166)
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“And that He might know9dthe hypocrites10; and was said unto them11“Come! Fight in the way of
God! or (at least) repel (the foe);” They said, “If we knew (there was a) fight, we would have
followed you;” Nearer were they then (that day) to infidelity than to faith; They speak with their
lips what was not in their hearts; And verily God knoweth best what they conceal.”” (3: 167)
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“(These are those) who said unto their brethren while themselves sat (at home) “Had they (the
Martyrs) obeyed us, they had not been slain;” Say (O’ Our Apostle Muhammad!) “Ward off from
yourselves death if ye be truthful.”” (3: 168)
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‘Reckon not those who are slain in the way of God, to be dead; Nay! alive12they are with their
Lord being sustained.” (3: 169)
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“Rejoicing in what God of His Grace hath granted them, rejoicing for those who have not yet
Jjoined them from behind them, that no fear shall come on them nor shall they grieve.” (3: 170)
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“They rejoice in the Grace13from God and (His) bountyi4and in fact, God suffereth not to be lost
the reward of the Believers.” (3:171)

Commentary

Verse 156

By “their brethren” means the infidels relatives and friends who had embraced Islam and who were not

safe while travelling and those who had to lay down their lives in the battles.

The Muslims who deserted the Holy Prophet in Uhud and ran back to Madina were taunted by the
infidels there saying that they (Muslims) would not have suffered or been slain if they had been with
them (the infidels) in the town. Ultimately the infidels themselves had to regret for not embracing Islam. It
is a clear prophecy of the triumph of Islam. Here the term infidels includes also the hypocrites (F.A.,
M.S.).

Verse 157-158

The reward promised for dying in the cause of truth, is for the life after death. This indicates how much a
Muslim has to be sure and convinced of the faith in God and the return for supporting God’s cause, even
at the cost of his own life. This is clear evidence of the actual realistic effect the teachings of the Holy
Prophet had impressed upon the hearts of his followers within the few years of his mission. The true

Muslims were now ready to lay down even their lives to seek God’s pardon and His mercy.

Verse 159

The deserters in Uhud actually deserved to be punished but even in view of the grant of

pardon to them there remains no room for the recipients of the pardon to say that they actually deserved
it or that they had been honourably acquitted of the charges against them. It is only that the punishment
has been offered to be condoned and not the wiping out of the charge. The blot of conviction remains

there

The reason for the grant of the pardon is given hereunder:



“And if thou hadst been rough, hard-hearted they would have dispersed from around thee”
(3:159)

The people certainly deserved other treatment, but owing to the mercy of God, which does not want to
leave the sinner till all has been done for him, the Prophet was made lean-hearted towards them; else
the people would not have cared to stay around him and the whole scheme of guidance and salvation of
mankind would have come to an end. The Verse is important as showing that the general kind behaviour
of the Prophet to the ‘Sahabas’ (the companions) in spite of their most vicious conduct, as in the case of
Khalid and others, his words of encouragement to them and the like, cannot be regarded as due to any
real spiritual worth about them, but they were sought to be reclaimed in the long run is another matter
which history alone can decide and of which, this offers no guarantee whatever. So, the persons who
fled away from the field on this occasion were pardoned, but those who thereafter fled away again and
again from battle-fields do certainly come under the conviction of 8: 16.

It needs no explanation that one like the Holy Prophet whose knowledge was directly from God would
never need any consultation for anybody at any time. He had himself declared that he was the city of
knowledge and AH its gateway. The consultation mentioned in this Verse is just to give the people the
chance of using their brains in consulting with each other and following the advice commonly upheld in
the matters relating to their worldly own affairs. It would also be a training to the people towards a unified

action of team-work.

‘Tawakkal’-reliance or dependence does not mean inactivity. It is doing the best and the most possible

and then leaving the result to the merciful decision of God.

Verse 160

The concluding word of the Verse is a suggestive statement about the believers depending upon none
else but God.

Verse 161

A cloth of some value was found missing from the booty collected at Badr. The hypocrites wanted to
insinuate saying that the Holy Prophet might have appropriated it for himself without the knowledge of
his people. This Verse is said to have been revealed on this occasion, but it is placed here to fit in with
relation to unfaithfulness of the Archers posted at the pass in Uhud who doubting about their being
deprived of their share in the booty left their position and got themselves busy in the plunder which

brought the disaster to the Muslims.
Verse 162

He who tenaciously follows the pleasure of God must necessarily in all arguments of logic be the one
described in:
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“And of mankind is he who would sell himself, seeking the pleasure of God; and God hath

compassion on (His) bond-men.” (2:207)

The one who stood by the Holy Prophet fighting in the cause of God to the end. And he who has made
himself deserving of the wrath of God must naturally be those who fled away from the battle-field
described in 8:16 and Verse 154.
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“Whoso on that day turneth his back to them, unless manoeuvring for battle or intent to join a
company, he truly hath incurred wrath of God, and his habitation will be hell, a hopeless

journey’s end.” (8: 16)

It is quite obvious that this Verse intends clearing the unique position of All in contrast to that of the
others who claim to be superior to him. There could be little or no purpose at all in calling attention to a
most obvious thing unless it is a precautionary measure or a warning beforehand against those who

have earned the wrath of God being preferred to the personality’ so obviously superior to all the others.

Verse 163

Faith as well as infidelity has varying degrees of reward and punishment from God. As all the righteous
are not of one and the same level, infidelity or evil has also got various degrees of gravity.

Verse 164

The people who assist the Holy Prophet and suffer for the cause of Islam need not think that they are in
the least obliging him in any way. On the contrary the people are informed that they are under the
obligation of God for His guiding them to the right path of life on earth through the Holy Prophet whose

sufferings are all on their behalf and for their sake.
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“They make it a favour unto thee (Muhammad) that they have surrendered (unto Him). Say: Deem
not your Surrender a favour on me, inasmuch as He hath led you to the Faith, if ye be truthful.”
(49:17)
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“Our Lord! And raise up in their midst a messenger from among them who shall recite unto them
Thy revelations, and shall instruct them in the Scripture and in wisdom and shall, make them
grow. Verily Thou, only Thou, art the Mighty, Wise.” (2: 129)
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“Even as We have sent unto you a messenger from among you, who reciteth unto you Our
revelations and causeth you to grow, and teacheth you the scripture and wisdom, and teacheth
you that which ye knew not.” (2: 151)

Verse 165

The infidels had suffered twice as much-once in Badr and again at Uhud.

There were many half-hearted converts to Islam who began to waver after the disaster of Uhud. Their
faith resembled that of those who followed Moses who doubted and returned to infidelity at the slightest
untoward happening or at their facing any difficult situation. The disaster was due to their own

delinquency and love of booty.

All who had joined the ranks of the Muslims were not sincere15.

Verse 166

(‘That God may know’)-i.e., that God might make it known-or obvious to the others.

Verse 167

‘That he might know the hypocrites’ means that the hypocrites be exposed to the knowledge of the

others.

The Verse refers to the excuse given by the Hypocrites for their not joining the fight at Uhud. It is said

here that they cannot deceive God for He knows best even their most concealed intentions.

Verse 168

The hypocrites taunted against the martyrs of Uhud that if they (the martyrs) had stayed behind with
them obeying them (the hypocrites) they would not have been killed. It is obvious by these verses, under

what a hostile atmosphere, both openly and concealed, the Holy Prophet carried out his mission.

Verse 169-171

This Verse establishes beyond all doubts, the immortality of those who lay down their lives in the way of



God, their being alive and getting their sustenance from their Lord. It is a clear and a plain reply to
answer the critics against honouring those who have died in God’s way. The Ahmadi commentator has
quietly passed over this Verse without any interpretation for the meaning is too obvious and plain to bear

any figurative interpretation16.

So far as personal immortality is concerned the case of martyrs, and other holy men is not distinct from
the personal survival after death, for all-the only thing that is claimed about them is that they are alive in
a more real sense than the rest of mankind and are in a more real and nobler sense provided with
sustenance, for their maintenance. They are also gifted with a waking consciousness and know what
goes on in the world behind them. Anyone knows anything of Spiritualism, or even of Psychical research
if he is not over-sceptical, knows that there is simply overflowing evidence of man’s survival after death-

in some form of which we have no conception.

The greatest scientists, Sir Oliver Lodge and others, have become fully convinced of it and have
advocated it in many of their writings. The literature on the subject is so expressive that one cannot fail
to be impressed. Those who withhold their belief are either those who do not care to enquire or those
who prefer to wait hoping that someday some explanation may be found which may prove adequate to
account for the facts. This would suffice to show at least that far from being a mere dogma or
superstitious belief, it is a fact which in the present state of knowledge has the greatest weight of
authority and evidence in its favour. The souls of the departed ones somehow exist, and can
communicate and be communicated with, by’ us and can establish their identity beyond all reasonable
doubt.

1. The Holy Prophet.

2. Just to please them. Refer to Verse 42:38.

3. And act.

4. Attributable to.

5. Recite.

6. Ahl Al-Bayt not included were purified by the God himself. Refer to Verse 33:33.

7. Refer to Verses 2:129, 2:151, 49:17, 62:2.

8. Distinguish.

9. Distinguish.

10. There were three groups of the people 1) The believers 2) The Dis-believers 3) The Hypocrites.

But there is no mention at all of the third group the hypocrites after the Holy prophet. There is a complete chapter on the
hypocrites’ chap 63. Is it that they waited for the departure of the Holy Prophet and at it they all became sincere believers or
at any time they all died a wholesale death none says anything about them. Or those who turned hostile to the House of the
Holy Prophet and Inflicted miseries on the Ahl Al-Bayt were the hypocrites referred in the Holy Qur'an. Chap: 63.

11. The hypocrites — Who played double game.

12. Thus, the honour or Salutation to the martyrs is not the honour and salutation to the dead but to the alive.

13. What they have received from the Lord.

14. The realisation of God’s reward for all believers.

15. See Verse 49:14.



16. Refer to Verse 2:154.
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SHARES

Aal ‘Imran Section 18 - Uhud A Loss To The

Enemy

1. The misfortune of the Muslims at Uhud was no gain to the Enemy
2. The disbelievers disabled to inflict any loss on the Muslims.

3. The Faithful known from the Hypocrites.

Aal ’‘Imran Verses 172 — 180

ke ST 1S e 1T Guill 381 AT G i fe Ul ol siai] Gl
“(As far) those who did respondito the call of God and the Apostle (Muhammad) (even) after

wounds inflicted on them; such of those who do good (to others) and guard (them-selves)

against evil, shall have a great reward.” (3: 172)
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“Those unto whom said the people2, “Verily have the people mustered (strong) against you,
therefore fear them!” It only increased their faith; and said they, “God is (quite) sufficient for us

and the most excellent Protector is (He).” (3:173)
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“They returned, therefore, with the favour from God and (His) Grace. Without any evil even



touching them and they followed the pleasure of God; and God is the Lord of Mighty Grace.”
(3:174)
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‘It is only that Satan frighteneth3his friends (against supporting the Prophet), Fear them not! but
fear ye Me! If ye be (true) believers4.” (3: 175)
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“Let not those grieve thee, who vie in haste in infidelity, verily, never shall they harm God one
whit; God intendeth that He assigneth not for them any share in the life hereafter; For them is a

great chastisement.” (3: 176)
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“Verily those who purchasesinfidelity at the cost of faith, never shall they harm God one whit! For

them is a painful chastisement.” (3:177)
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“Let not those who disbelieve think that our giving them respite is good for their selves; We only
give respite to them that they may increase in sins, and for them is a disgraceful chastisement.”
(3:178)
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“It is not for God to leave the believers in the state in which ye are, until He hath
distinguishedéthe wicked7from the good8and it is not for God to acquaint you with the unseen;
But God chooseth from the Apostles whomsoever He pleaseth. So ye believe then in God and
His apostles: and if ye believe and Guard yourselves (against evil) then for you is a great
reward.” (3: 179)

///////
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“And let not those who are niggardly in giving what God hath granted them of His Grace, reckon
it is good for them; Nay! it is bad for them; That which they have been niggardly of, shall shortly
be clung to their necks on the Day of Resurrection; And God’s (alone) is the heritage of the
heavens and the earth, And Verily God, of what ye do, is fully aware?9.” (3: 180)

Commentary

Verse 172

The Muslims pursued the Meccan army to about eight miles away to a place, ‘Hamra al-Asad.” The
Meccans in spite of their overwhelming numbers, dared not to encounter the Muslims, this could not be

but by the heavenly awe caused for the purpose.

Verse 173-175

While retreating Abu-Sufyan the chief of the Meccan army had challenged to attack next year at Badr.
The challenge was accepted by ‘Ali saying, ‘God is sufficient for us.” At the appointed time the Holy
Prophet went out with his followers to meet the Meccans, but they did not appear.

Verse 176-177

This is a prophetic assurance to the Holy Prophet that the people who aid the infidels will never be

successful in inflicting any loss either to the cause of God, i.e., Islam or to the Holy Prophet himself.

Verse 178

Let not the believers be beguiled by the infidels prospering in any way in this world, if they do, thinking
that they are blessed by God, or their infidelity has been neglected by God. Their prosperity is nothing
but an opportunity to them, to increase their infidelity as much as they might like to do. The ultimate end
of all that, will be a disgraceful chastisement. It is just to allow the cup of their iniquity to be full and the
appetite for sin, to grow more and more as the individual goes on from sin to sin. The natural
consequence is that the sinner sinks deeper and ever deeper in the sins though the grace of God is
always ready for the repentant. But if the grace of God is rejected the taste for sinning gets sharper and

acuter. Thus, the divine justice and mercy work alongside each other.

Verse 179

God did not will leave the believers to remain mixed with the hypocrites and the infidels as they were,
but to separate the believer from their counter.



In regards to the knowledge of the unseen. The Holy Prophet announced that he knew every true
believer from the non-believers to the Day of Judgment. The hypocrites ridiculed the claim of the Holy
Prophet saying that he could not know their hidden thoughts about himself and his faith (i.e., their
hypocrisy). The Holy Prophet being informed of this remark of the hypocrites mounted the pulpit and
recited this revelation saying that he would tell anything they asked as to what would happen up to the
end of the world. A man of unknown birth from the audience asked to say about his parentage which
none knew. The Holy Prophet gave it out. Then Omar rose up and said: “O’ Prophet of God’. We agree
to Allah being our God, Islam to be our religion, Qur’an to be our guide and thee to be our Prophet. Then
forgive us, God forgive thee.” The Prophet came down from the pulpit saving “Will ye then desist?” This

is the Sunni version of the story given in Siraj in Loco”. B.H. Vol. II. ¢

Verse 180

The condemnation of niggardliness given in this Verse is a pen-picture of the godly mind of the Holy
Prophet which was full of care and pain for the needy. Charity purifies our character. There cannot be a
greater admonition to the miser against his withholding that which he can easily spare from his wealth,
for the needy. Whatever kind of wealth one hoards up will be made to cling round his neck.

Similarly, how the acts or the deeds of men, will cling to their necks as their colours, are given in Math.
18/6.

“But whoso shall offend one of these little ones which believe in me, it were better for him that a mill-
stone were hanged about his neck, and that he were drowned in the depth of the sea.”

1. Read this in the light of Verses 3:138, 3:143 and 3: 152 with the notes thereon.
2. Read this in the light of Verses 3:138, 3:143 and 3: 152 with the notes thereon.
3. Against Supporting the Holy Prophet.

4. Refer to Verses 3:138, 3:143 and 3:152.

5. Refer to Verse 3:185.

6. Refer to Verse 8:37.

7. Ar. ‘Khabees’ The impure.

8. Ar. ‘Tayyab’ The pure.

9. Refer to Verses 3:115; 3:183; 9:36.

[1111]
SHARES



Aal ’‘Imran Section 19 - Jewish Carpings At The
Apostle

Jewish carpings at the Apostle’s calling for subscriptions, The Jews rejecting every Prophet who did not

follow the Mosaic Law, Muslims to bear losses and hardships.

Aal ’‘Imran Verses 181 — 189

2 og0 g a0 2

15853 sy 35 i £Vl 13y 1506 G LKEL w2 Gael s 5l @ ) 1506 Guih O8N e A
Gl Sl

“Surely hath God heard the saying of those who say “Aye, God is poor, and we are rich1”
Certainly, shall we record what they say and their slaying the Prophets unjustly and We shall say
“Taste ye the torment of burning.”” (3: 181)
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“This, is for what your (own) hands have forwarded before you and because God is not (in the
least) unjust to (the) servants.” (3: 182)
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“(To those) who say, “Verily God hath covenanted with us that we believe not in any apostle until
he presenteth to us an offering which is devoured by fire (from heaven), Say (O’ Our Apostle
Muhammad!) “Indeed did come unto you apostles before me with miracles and with that which ye
(now) said; Why then did ye slay them? if ye be truthful2.”” (3: 183)
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“And if they belie thee; then verily have already been belied apostles before thee (who) came with
clear evidences (miracles) and the scriptures and the illuminating Book3.” (3: 184)
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‘Every self-tastes4death; and verily ye shall be paid in full your recompenses on the Day of
Resurrection; and whoso is removed away from the (Hell) fire and admitted into Paradise, has
indeed gained his object; and the life of this world is not, but a provision of vanitys.” (3: 185)
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“Certainly ye shall be tried in your possessions and in your (own) selves; and certainly ye shall
hear from those who have been given the Book before you and those who join other gods with
God, much annoyance; and if ye be patient and guard yourselves (against evil) then verily that is

a matter of (very great) resolveé.” (3: 186)
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“And (Recall thou O’ Our Apostle Muhammad!) when God took a pledge7from those who were
given the Book; “Ye shall surely make it known to mankind and ye shall not hide its; then they
cast it behind their backs and boughtdotherewith a small price10; How bad (then is what they

purchaseii).” (3: 187)
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“Think not that those who rejoice for what they have brought on and love that they be praised for
what they have not done, and think not that they would escape the chastisement; for them is a

grievous torment12.” (3: 188)
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“And God'’s (alone) is the kingdom of the heavens and the earth; and God hath power over all

things13.” (3: 189)

Commentary




Verse 181

Charity or spending money to help the cause of truth or to help the needy is metaphysically described in
Islam as giving to God Himself. Subscriptions were raised by the Muslims to defend Islam against the
unprovoked aggressions from the Non-Muslims, terming such monetary help to the cause of the faith as

a goodly loan to God:
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“Who is it that will lend unto God a goodly loan, so that He may give it increased manifold? God
holdeth and extendeth. Unto Him ye will return.” (2:245)

The Jews mocked at this and said that: “So God is poor, and we are rich.” This Verse was revealed in

reply to the scoffing by the Jews. The Jews had a similar ridiculous remark made on another occasion14.
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“The Jews say: Allah’s hand is fettered. Their hands are fettered, and they are accursed for
saying so. Nay, but both His hands are spread out wide in bounty. He bestoweth as He will. That
which hath been revealed unto thee is from thy Lord, is certain to increase the contumacy and
disbelief of many of them, and We have cast among them enmity and hatred until the Day of
Resurrection. As often as they light a fire for war, Allah extinguisheth it. Their efforts is for
corruption in the land, and God loveth not corrupters.” (5:64)

This blasphemy was of apace with all their conduct in history about their slaying the apostles and men of
God.

Everything, good as well as bad, brought by every individual shall be recompensed and none would lose
his due. This term warns the evil doers as well, and encourages the righteous with the assurance that
whatever good they do will not be wasted but will be returned to them. This is the Jewish mentality and
attitude which is true of all people who attach importance to temporal possessions and wealth, and fail to

value the spiritual and godly force and power15. (A.P.)
Verse 182

Here the infidels are warned saying: ‘do not think that your evil deeds end here and have no echo in
your life hereafter. God is All-Just every evil doer shall be duly punished.’
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“Whoso doeth right it is for his self and who doeth wrong it is against it. And thy Lord is not at all
a tyrant to His slaves.” (41:46)
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“Whoso doeth right, it is for his self, and whoso doeth wrong, it is against it. And then unto your
Lord ye will be brought back.” (45: 15)

“And whoso doeth good of an atom’s weight will see it then.” (99:7)
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“And whoso doeth evil an atom’s weight will see it then.” (99:8)
Verse 183

The Mosaic law had burnt offerings Lev. 1/9. Lev. 8/18, Deut. 33/10.

“But his inwards and his legs shall he wash in water, and the priest shall burn all on the altar, to be a
burnt sacrifice, an offering made by fire, of a sweet savour unto the Lord.” Lev. 1/9.

“And he brought the ram for the burnt offering, and Aaron and his sons laid their hands upon the head of
the ram.” Lev. 8/18.

“They shall teach Jacob thy judgments, and Israel thy law: they shall put incense before thee, and whole
burnt sacrifice upon thine altar.” Deut. 33/10.

Thus, the Jews demanded of the Holy Prophet a sacrifice which the fire should consume. Their
persistence was that the promised Prophet in Deut. 18/18 was about a prophet from among them, (i.e.,
the Israelites) and not from their brethren, i.e., the Ishmaelites, and that to be like Moses, who could be

a Lawgiver like Moses and not a Law-abider, i.e., a follower of any other law.

The Jews said that all the prophets sent to them could get their sacrifices burnt by a fire from heaven
and they wanted the Holy Prophet also to do it. The Jews depended upon the statement of Lev. 9:/124. 1
Chron. 21126, Il Chron. 71, 1 Ki. 18/38.



“And there came a fire out from before the Lord, and consumed upon the altar the burnt offering and the

fat: which when all the people saw, they shouted, and fell on their faces.” Lev. 9/24.

“And David built there an altar unto the Lord, and Offered burnt offerings and peace offerings, and called
upon the Lord, and he answered him from heaven by fire upon the altar of burnt offering.” 1 Chron.
21/26.

“Now when Solomon had made an end of praying, the fire came down from heaven, and consumed the

burnt offering and the sacrifices, and the glory of the Lord filled the house.” Il. Chron. 7/1.

“Then the fire of the Lord fell, and consumed the burnt sacrifice, and the wood, and the stones, and the
aust, and licked up the water that was in the trench.” I. Kings. 18/18.

It must be remembered that the manifestation of God’s power need not necessarily be always through
one and the same kind of a miracle. It will and must vary with the character of the people and the kind of
the impression which they needed to believe in any factor.

“The hardened Israelites required a sort of terror of the Almighty to start with and for them Fire was a
proper form of God’s manifestation and as such it appeared to Moses. The descent of fire to consume
sacrifices offered was only agreeable to this. In Islam, on the other hand, the leading idea of God is that
of the Beneficent, the Merciful, and so in all accounts where a manifestation of God is spoken of
allegorically, He is represented as ‘Noor’, i.e. Light, never as Fire. Even in the Parable of God as Light in
Surah ‘Noor’ 24:35, it is distinctly stated that the glow is without fire. Fire is always associated with wrath
and punishment. So the bringing down of destructive fire on sacrifices devoutly offered, which are held to
be monuments of God (Sha airullah) in 22:36, would be the oddest thing possible, inconsistent with the
very spirit of Islam. Clearly people have no right to insist which miracle they would have and which not,

evidence of the Prophet’s claims any miracles should do.” Page 101, B.H. Vol. II.

The reply to the Jews is given in the words of this Verse.
Verse 184

‘Zabur’, the Scriptures given to Apostles of God and the illuminating Book may be the ‘Torah’ given to

Moses and ‘Evangel’ given to Jesus which contained clear guidance.
Verse 185

‘Kullu nafsin’ - A strong conviction about the certainty of death makes one automatically reform himself
and if he be sufficiently wise to get prepared for the inevitable event and be ready to meet it, with all the
preparedness one wants for himself, lest it may surprise him when he is not ready for it. And about death
it has been said: -
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“Say (unto them, O’ Our Apostle Muhammad): Verily, the death from which ye run away will
surely meet you, then ye will be returned unto the Knower of the Invisible and the Visible and He
will inform you what ye used to do.” (62:8)
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“O ye who believe! let not your wealth nor your children distract you from remembrance of God,
those who do so, they are the losers.” (63:9)
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“And spend of that wherewith We have provided you before death cometh unto one of you and he
saith : My Lord if only thou wouldst reprieve me for a little while, then | would give alms and be
among the righteous.” (63: 10)
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“But God reprieveth no soul when its term cometh, and God is informed of what ye do.” (63:11)

Everything besides God is continuously undergoing change after change. Every change is a death and
thus, everything save God, is ever tasting death after death. Nothing besides God is permanent.

Permanence is only for God and for none else. (A.P.)

‘Mata ul-Ghuroor’ - Object of delusion-without stability or reality in it.
Verse 186

This happened and is still happening in a constitutional way-Muslims are still persecuted and their
properties confiscated, their lives have been mercilessly taken for their merely being Muslims.

Verse 187

Refers to those who had been given the Scriptures viz. the Jews and Christians. The covenant was to
make known to the people the description of the Last Apostle of God which had been given in their holy
books, but they did not abide by it for the sake of worldly profit which act is condemned as a very mean

barter.



Amir Al-Mu’minin ‘Ali Ibn Abu Talib says that the covenant God makes with the ignorant is that they

should learn from the learned and the covenant with the learned is that they should teach the ignorant.

Cursed be the learned one who is quiet and does not teach the others.
Verse 189

This Verse is a repeated assertion of the idea given in the concluding words of Verse 179.

This idea has been repeatedly mentioned at the end of many other verses to sink it deep into the minds
of men and women that there is none for them to worship except God who alone is the Creator Lord
Master of the whole universe.

1. This is the Jewish mentality and attitude which is true of people attaching importance to temporal possessions, power
and wealth who fail to value the Spiritual and Godly force and power. Refer to Verses 2:247; 5:64; 47:38.

2. Refer to Verse 35:25.

3. The Book of one and the same. All the different Scriptures are the various aspects or the versions of one and the same
Universal Book. Refer to verse 15:1.

4. Everything besides God is ever undergoing change after change. Thus, everything save God is ever tasting death.
Nothing besides God is permanent or stationary in its existence. Permanence absolute is only for God and for none besides
Him.

5. Ar. ‘Ghoroor’.

6. Result of firm determination of affairs.

7. Compare this to the pledge taken from the Muslims at ‘Ghadir Khumm’ under Verse 5:67.

8. The Book.

9. Exchanged it for a small return.

10. See Verse 176.

11. Bargain.

12. Compare to Verse 3:177.

13. Refer to Verse 3:179.

14. Refer to Verse 5:64.

15. Refer to Verse 2:247.

[1101]
SHARES

Aal ’‘Imran Section 20 - The Triumph Of The



Faithful

Prayer for the promised triumph, The predicted triumph.

Aal ‘Imran Verses 190 — 200
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“Verily, in the creation of the heavens and the earth a nd the alternation of the night and the day,
there are signs for men who possess wisdom.” (3: 190)
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“Those who remember God standing, and sitting and reclining on their sides and think
(seriously) in the creation of the heaven and the earth, saying “O’ Our Lord! Thou hast not

created (all) this in vain! Glory be to Thee! Save us then from the torment of the (Hell) fire.
(3:1917)
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“O’ Our Lord! Whomsoever Thou causeth to enter the (Hell) fire, surely, Thou hast put him to
disgrace; there is not, for the unjust, any of the helpers.” (3: 192)
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“O’ Our Lord! We have indeed heard the voice of a Crieri(Apostle), calling (us) unto faith, saying
“Believe ye in your Lord!” and we did believe. O’ Our Lord! therefore “Forgive us then our sins

and remove away from us our evil deeds, and cause2us to die with the virtuous ones.3” (3: 193)
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“O’ Our Lord! and give us what Thou didst promise us through thy apostles, and disgrace us not
on the Day of Resurrection; Verily, Thou breakest not Thy promise.” (3: 194)
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“So their Lord did respond to them (saying) “I will not suffer the work of any of you that worketh
to be lost, be he male or female4, the one of you being from the other, They, therefore, who did
migrate and were turned out of their homes and suffered in My way and who fought and were
slain, | will most certainly blot out their sins from them, and | will most certainly admit them into
gardens beneath which flow streams; A reward from God! and God! Verily with Him (only) is the
Excellent Reward5.” (3: 195)
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“Let not deceivettheeTthe (prosperous) going aboutsof those who disbelieve in the cities9.”
(3:196)
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“A brief enjoyment (it is)! Thereafter their abode is Hell and how bad the resting place (it is)!”
(3:197)
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“But as to those who fear (the wrath of) their Lord, for them are the gardens beneath which flow
the rivers, therein shall they abide for ever. Such is their receptioni0with God; and whatever is
with God is the best for the righteous ones.” (3: 198)
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“And Verily among the people of the Book are those who believe in God, and in what11hath been
sent down unto you and in what hath been sent down unto them, humbling 12themselves before
God, They sell not the signs of God for a mean price; These! for them is their recompense with
their Lord; aye! God is quick in reckoning.” (3: 199)
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“O’ ye who believe! be patient and vie13with, in endurance and be ever-garrisoned14; and fear
(the wrath of) God, that ye may be successful.” (3:200)

Commentary

Verse 190

Though the attention insisted towards the creation of the heavens and the earth and the alternation of
the change with night and day, seem to be very simple but the awakened mind, particularly of the
scientists with the knowledge of the heavenly bodies and the constellations and those who are busy in
their study of the deposits of the earth etc., know the significance of this drawing of the attention towards

the factors mentioned in this Verse.
Verse 191

Mark the high position of the sincerity and the adoration these worshippers have, in the view of God that
the words of their utterance of His glory, have been absorbed as it were in the revelation. They remain
so much wholly engrossed in remembering the Lord that every moment of their lives in whatever activity
they may be, they are mindful of God’s glory, and they adorn it celebrating its praise which is

commended in this Verse.

Verse 192-194

These verses contain the words of the prayer of those mentioned in the preceding Verse.

Verse 195

There is no distinction of sex in according the reward for righteousness. A righteous one shall be duly
rewarded. This part of the Verse indicates that men and women both are equally required to shun evil
and be righteous. Hinduism has its reservation about the position of woman in the spiritual life. Islam
recognizes perfect equality of both sexes In regards to their responsibility to be good- according to the

natural assignments-and native endowments.
Verse 200

The concluding Verse of this chapter gives out the keynotes to the success of the journey of the human
soul through this world towards salvation.

To be ready to defend against any surprise attack from the enemy. Ar. ‘Raabita’~to participate in
garrisoning the Muslim frontiers against possible attack from the disbelievers. A duty of ‘Jehad’
commended by the Holy Prophet. This could be done by turns. The minimum period of stay for each

Muslim is three days and the maximum is forty days. (A.P.)



1. The Holy Prophet Muhammad.

2. Fulfil or conclude the term of life.

3. Refer to Verses 23:109; 40:7; 3:16.

4. Men and Women equally rewardable and punishable for the good and the evil they do in this life.

5. Refer to Verse 16:96.

6. Enamour.

7. Address to the Muslims i.e. those who follow thee.

8. In glamour and pride.

9. The prosperous one in the cities. A warning sounded to the people through the Holy Prophet against getting misled by
the prosperity of the disbelievers.

10. Entertainment.

11. The Holy Quran.

12. Ar. ‘Khusho’.

13. Excel each other in patience.

14. To be ever ready to defend against any surprise attack from the enemy (the disbelievers). Ar. ‘Rabita’- To participate in
garrisoning the Muslim frontiers against the possible attack from the disbelievers-A duty of ‘Jehad’ commended - This
could be done by turns- The minimum period of stay for each Muslim is three days and the maximum forty days. This
indicates the state of risk and the danger in which the early Muslims were.

[1111]
SHARES

An-Nisa’ - The Women

(Revealed at Mecca)

177 Verses in 24 Sections

Sections Of Surah An-Nisa

1. Responsibilities of the guardians of the orphans.

2. Law of Inheritance

3. Dealing with women.

4. Women who may be taken in wedlock.



10.

11.

12.

13.

14.

15.

16.

17.

18.

Woman'’s rights over her property.

Disagreement and reconciliation between husband and wife.

Cleanliness External and Internal.

Leaning to injustice and evils, to be avoided.

. Hypocrites’ refusal to accept the Apostle’s judgment.

Believers to be cautioned.

The hypocrites’ attitude towards the believers.

Dealing with the hypocrites.

Murder and its punishment.

Believers remaining with the enemy.

To cut short prayer while travelling.

Not to side the dishonest.

Secret councils of the hypocrites.

Idolatry prohibited.



19.

20.

21.

22.

23.

24.

Dealing with orphans and women.

Equity to everyone - Jewish hypocrisy condemned.

Fate of the Hypocrites.

Violation of the covenant by the Jews.

The Qur’an testified in the previous scriptures.

Apostleship of Jesus-the Law of Inheritance.

Important Topics.

. All men created of a single Self (being). (Verse 1)

A just return to the orphans, their properties ordained. (Verse 2)

The strictly conditioned polygamy permitted. (Verse 3)

Man if unable to maintain justice among the women to marry only one woman at a time.
(Verse 3)

Devouring the property of the orphans, is compared to Eating Fire. (Verse 10)

Behest, Distribution of hereditary shares-Details about the respective rights, etc., laid
down. (Verse 11-12)



10.

11.

12.

13.

14.

15.

16.

17.

18.

19.

Dealing with women Guilty of Indecency. (Verse 15)

Repentance acceptable only for evils unintentionally done. (Verse 17)

. Repentance is not for those who continue doing evil until the approach of death. (Verse

18)

Marriageable relations. (Verse 23-24)

Shunning of greater things causes the wiping out of the smaller sins. (Verse 31)

The procedure to settle disputes between man and wife. (Verse 35)

Belief in the Unity of God and goodness to parents enjoined. (Verse 36)

Punishment for being niggardly — and enjoining it on others. (Verse 37)

The Holy Prophet Muhammad will be a witness over all the witnesses from various

peoples, on the Day of Judgment. (Verse 41)

Discipline against Intoxication. (Verse 43)

Ordinance regarding the necessary cleanliness, for prayer in particular. (Verse 43)

The ordinance regarding ‘Tayammum’ (The emergency Ablution). (Verse 43)

God curses infidelity-cursing the evil and the wicked a godly activity. (Verse 46)



20.

21.

22.

23.

24.

25.

26.

27.

28.

29.

30.

31.

Never will God pardon polytheism, and other than that God might pardon whatever he

pleases. (Verse 48, 116)

The children of Abraham granted the Book, Wisdom and the Great Kingdom. (Verse 54)

Ordinance to obey God, the Apostle and those who hold the Command (from God).
(Verse 59)

The implicit obedience to the Holy Prophet Muhammad expected of a believer. (Verse 59)

From God comes only benefit and from man comes evil (Verse 79)

Obedience to the Apostle is the obedience to God. (Verse 80)

Meditation on Qur'an commended. (Verse 82)

‘Shafa’at’ i.e., Intercession-Good as well as Bad (Verse 85)

Certainty given about the coming of the day of the Final Judgment. (Verse 87)

Punishment for the intentional killing of a believer. (Verse 93)

Not to disbelieve in the individual being a Muslim, if the individual wishes with peace

(salutes in Islamic way). (Verse 94)

The idle ones who sit quietly, and those who strive in the way of God with their wealth and

(life)—are not equal (Verse 95)



32.

33.

34.

35.

36.

37.

38.

39.

40.

Grades in the forgiveness and the mercy granted by God. (Verse 96)

The recompense of the one who immigrates in the way of the Lord and in his movement
towards God and His Apostles, if dies on the way. (Verse 100)

To shorten the Prayers during journey- The Salat al-Qasr. (Verse 101)

The Daily prayers are the divinely timed ordinances. (Verse 103)

To always seek refuge in God’s forgiveness. (Verse 106)

Whoever acts hostile, after the guidance to the truth becoming manifest to him. (Verse
115)

Whoever among the believers, man or woman, work good deeds, shall be justly paid by
God. (Verse 124)

No religion is better than Islam (Submission to God) and the Creed of Abraham, the
Upright. (Verse 125)

To deal with the orphans with full justice. (Verse 127)

[1101]
SHARES

An-Nisa’ Section 1 - Responsibilities Of The



Guardians Of Orphans

Respect for the ties of relationship, Care of Orphans’ property, Conditional Polygamy permitted, Warning

against embezzlement of Orphans’ property.

An-Nisa’ Verses 1 - 10
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In the name of God, the Beneficent the Merciful.
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“O’ men! take shelter in your Lord Who hath created you from a single selfiand created from it,
its pair, and spread from these two, men manifold2and women, and fear God, in Whose name ye
importune one another, and (be mindful’) of kinship; Verily God is vigilant over you.” (4:1)
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“And give unto orphans3their property, and substitute not (your) worthless things for (their) good
ones, and devour not ye their property, along with your own; for verily it is a great crime.” (4:2)
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“And if ye fear that ye cannot act justly among the orphans4then marry those who seem good to
you, two, or three or four, and if ye fear that ye shall not deal justly (with so many) then (marry)
one only, or (the slave women) whom your right hands have acquired; that is nigh keeping you

from transgressing.” (4:3)
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“Givesaway women their dowry freely (without any restraint), but if, they of
themselves6(voluntarily with pleasure) remit unto you anything thereof, then (ye may) consume it



with pleasure (and it shall be) wholesome7(to you)8.” (4:4)
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“And give not away to the weak in mind, your property which God hath made for you (a means
of) your sustenance but maintain them therewith, and clothe them, and speak to them with kind
words (for their good)9”. (4:5)
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“And test the orphans until they reach (age marriageable) if ye find in them maturity, then make
over to them their property, and consume it not wastefully and hastily lest10they grow to full age;
and he (the guardian) who is rich, let him abstain (altogether) and he who is poor let him
consume (eat) (for) (himself) reasonably; And when ye make over to them their property let there
be witnesses on them (in their presence); And God is enough a Reckoner11.” (4:6)
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“For men shall be a share in what their parents and kindred leave and for women12shall be a
share in what their parents and kindred leave, be it little or much; (It is) a decreed (allotment of)
share13.” (4:7)
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“And when at the division are present those of kin14, and orphans and the needy, provide them
also with (something) from it, And speak to them kind words.” (4:8)
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“And let those fear (against hurting the Orphans) who, should they leave behind them weakly
offspring, would fear on their account, so let them fear15God and let them speak the right words.”
(4:9)
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“Verily, those who eat away the properties of the orphans unjustly, they swallow (only) fire into
their bellies; and anon shall they 16enter the blazing Hell-fire.” (4: 10)

Commentary

Verse 1

When it has to be addressed to the people (mankind) in general, the address has been as ‘Ya ayyuha
an-nas’, i.e., ‘O’ people! And when the Jews or the Christians or those given the scriptures are meant,
the address has been ‘Ya ayyuha al-Kitab’, i.e., O’ people of the Book. And when are meant the
Muslims, they have been addressed as ‘Ya ayyuha al-Mu’minoon’, i.e., ‘O’ believers’. Here the address
is to mankind in general, saying: ‘Ya ayyuha an-nas’, i.e., ‘O’ People’. The contents of this Verse being
a message to mankind as a whole, to bring home to the people the fact that they come of one and the
same origin, and that they were multiplied from one and the same seed or the basic self-first endowed in
Adam. This is declared to remind mankind that they are One Family which is constituted of beings
generated from one and the same Progenitor.

‘Nafs’ in the Arabic language signifies the self or the whole of a thing with it essence. The appropriate
meaning here would be ‘Essence or Kind’ as it is said in ‘Alin anfusikum’, i.e., from among yourselves,
(i.e., of the same essence or kind). This declaration, as said above, has been made to invite mankind to
give up racial, national and tribal animosities and the hatred of the people of one country against those
of the other on political grounds and get themselves united in one Universal Brotherhood or the
Fellowship of the members of the race as a whole. Since the first and the foremost aim of Islam is Peace
on earth, it aims to bind humanity into one unit under the natural love of brotherhood or the natural
fellowship of a single race. The Old Testament describes how Eve was created out of Adam’s rib.
(Genesis 2/11, 22).

A Muslim has to guard against the wrath of God in his treatment to his own kith and kin. Much has been
said against discourtesy or ill-treatment by anyone to his kith and kin and about doing good to the
nearest relatives, in particular, much has been said by the Holy Prophet and the Holy Imams,
commending fellow feeling and kind treatment to them.

Verse 2

The Holy Prophet had been very seriously concerned with the welfare of the poor and particularly of the
orphans. The anxiety with which the Holy Prophet has identified himself with the interest of the poor and
the orphans, and the stress with which the attention of the believers regarding their duty towards service

above self to the needy and the orphans, has been repeatedly invited, has no parallel in the history of



the other religions of the world. In 90:11- 16, the duty to the welfare of the orphans has been referred to

as an uphill path. There is a revelation about the orphans in 2:220.
Verse 3

Varied explanations to this Verse have been given by various commentators. The common or the
popular interpretation is that if you are afraid that you will not be able to observe strict equity in the
matter of the rights of an orphan girl after your owning her as your wife-for there will be none on their
behalf to question you about your treatment to them, then you may marry from the other women even

two, three or four.

The polygamy permitted by Islam by this Verse, has been a target of unqualified attacks from some
people totally bereft of reason and the correct knowledge of what Islam has actually done. By attacking
the conditional and the strictly restricted polygamy sanctioned by Islam, the critics, have only betrayed
their ignorance about what was prevalent in the world and even among the leaders of their own
respective religions. Be it known and remembered that Islam never instituted polygamy but only
restricted and controlled the unrestricted and uncontrolled institution which already existed from time

immemorial in all parts of the world.

Polygamy as legalized by Islam through this brief revelation of the Holy Qur’an, is only a rational supply
for the genuine demand of the native individual differences among the members of the human family
involved in different physical and social circumstances, and needs no explanation in detail. There are
different sorts of men in the different conditions of life in the world. God’s law meant the universal nature
for the human race as a whole, must naturally give the utmost latitude to make provisions for one and all
according to the varying individual needs. Only a sincere reflection over the cases in the practical life of
man, would disclose as to how effectively polygamy has proved to be a remedy for several domestic ills
and troubles which otherwise are unavoidable by man. Let us give a serious consideration to the

following cases and then decide:

1. X's wife has fallen ill and declared incurable by the authorities. Should the husband live
with her risking his own health and giving natural causes for spreading the disease not
only in his own self but also in his issues? Would any one choose to do it? or should she
for no fault on her part, be divorced or discarded? If under such an eventuality, any
religion allows the husband to maintain the lady and at the same time, with the fulfiment
of the proviso of the law, take another woman to serve him as his wife, would common

sense allow the least criticism of any such religious system or pay the highest tribute to it?

2. X's wife fails physically to serve him as his mate in his extraordinary physically developed



manhood and its native urge. Should the poor lady be killed by the husband to maintain
monogamy or with the condition of the proviso of the law of polygamy duly fulfilled, take
another woman to serve him, while he maintains the first wife also as much as he should

do, or the man to get adulterous to satisfy the irresistible native urge in him?

Polygamy was prevalent among all the nations of antiquity, not excluding the Hindus and Buddhists. The
world in general and Arabia in particular before the ministry of the Holy Prophet was lying deeply buried
under gross licentiousness and depravity. Which historic fact no educated one among us can ever
contradict, particularly about the private life of the rulers of the states. The great king Dasharatha, the
father of Sri Rama was polygamous. The Christian Monarchs of Europe could not help themselves
against having wives more than one. Henry the VIII of England had as many as eight wives. Even the

great Apostles of God like Abraham, Solomon and the others had wives more than one:
Now let us have a view of the status of woman under Hindu Law.

Manu, the Hindu lawgiver, speaking of the duties and characteristics of woman, says, (N.B.:=‘Manu’s

authority is paramount throughout India among Hindus).

1. “By a girl, by a young woman, or even by an aged one, nothing must be done
independently, even in her own house.” (Manu, Verse 147).

2. “In childhood a female must be subject to her father, in youth to her husband, when her
lord (her husband) is dead to her sons. A woman must never be independent.” (Manu,
Verse 148). (Note the striking resemblance to the status of woman under Roman and
Greek laws).

3. “She must not, her father may give her, or her brother with the father’s permission, she
shall obey as long as he lives, and when he is dead, she must not insult (his memory).”
(i.e. she should not marry any one thereafter). (Manu, Verse 151).

4. “Though destitute of virtue, or seeking pleasure elsewhere, or devoid of good qualities,
(vet) a husband must be constantly worshipped as a god by a faithful wife.” (Manu, Verse
154).



5. “Through their passion for men, through their untamable temper, through their natural
heartlessness, they become disloyal towards their husbands, however carefully they may
be guarded in this world.” (Manu, ix 14).

6. “When creating them Manu allotted to women (a love for their) bed, (of their) seat and (of)
ornament, impure desires, wrath, dishonesty, malice, and bad conduct.” (Manu, ix 17).

7. “It is the nature of women to seduce men in this (world) for this reason the wise are never

unguarded in the company of females.” (Manu, ii 213).

8. “For women are able to lead astray in (this) world not only a fool, but even a learned man,

and (to make) him a slave of desire and anger.” (Manu ii 214)

There is a good deal of controversy as to whether polygamy is sanctioned by Hindu Law. According to

Manu the Law on the subject is as follows:

1. “For the first marriage of twice-born men (wives) of equal caste are recommended, but for
those who through desire proceed (to marry again) the following females, (chosen)
according to the (direct) order (of the castes) are most approved.” (Here follows the list of
women who may be approved of). (Manu, Hi 12).

2. “If twice-born men wed women of their own and of other (lower castes), the seniority,
honour, and habitation of those (wives) must be (settled) according to the order of the
castes (Varna).” (Manu, ix 85).

3. “If, after one damsel has been shown, another be given to the bridegroom, ‘he may marry
them both’ for the same price that Manu ordained.” (Manu, viii 204).

4. “Among all (twice-born men) the wife of equal caste alone (not a wife of a different caste
by any means), shall personally attend her husband and assist him in his daily sacred
rites.” (Manu, ix 86).



5. “But he who foolishly causes that (duty) to be performed by another while his wife of equal
caste is alive, is declared by the ancients (o be) as (despicable) as a Kandala (spring

from the) Brahmana caste.” (Manu, ix 87).

The above quotations clearly indicate that Manu sanctioned polygamy, “and it is now quite settled in the
Courts of British India that a Hindu is absolutely without restriction as to the number of his wives, any
one may marry again without his wife’s consent, or any justification, except his own wish.” (Mayne, On
Hindu Law and Usage, p. 113. Also held in the case of Viraswamy V. Appaswany, 1 Mad. H.C., at p.
378).

In regards to the remarriage of widows, there appears to be some doubt as to whether Hindu Law
sanctions it or not. Marda, another Hindu Lawgiver, expressly sanctions it, while the authority of Manu is

strongly opposed to it. Manu says:

1. “At her pleasure let her emaciate her body by (living on) pure flowers, roots and fruit, but

‘she must never even mention the name of another man after her husband has died
(Manu, v. 157).

2. “Until her death let her be patient (of hardships), self-controlled, and chaste, and strive (to
fulfil) that most excellent duty which (is prescribed) for (wives who have one husband
only).” (Manu, v. 158).

3. “The nuptial texts are applied solely to ‘virgins’, and nowhere among men to females who
have lost their virginity, for such (females) from religious ceremonies.” (Manu, viii 226).

We shall begin this argument by depicting the story of the fall of man, as given in the Bible.

1. “And I will put enmity between thee and the woman and between thy seed and her seed:
it shall bruise thy head, and thou shalt bruise his heel.” (Gen. Hi 15).

2. “Unto the woman He said, | will greatly multiply thy sorrow and thy conception, in sorrow
thou shalt bring forth children, ‘and thy desire shall be to thy husband, and he shall rule

over thee.” (Gen. iii 16).



3. “And unto Adam He said: ‘Because thou hast hearkened unto the voice of thy wife, and
hast eaten of the tree, of which | command thee saying, thou shalt not eat of it, cursed is
the ground for thy sake, in sorrow shalt thou eat of it all the days of thy life.” (Gen. iii 17).

Again, while discussing the relative importance of the sexes, the Bible says:

1. “For the man is not of the woman, but the woman of the man.” (I Cor. xi 8).

2. “Neither was the man created for the woman, but the woman for the man.” (1 Cor. xi 9).

3. “For this cause ought the woman to have power on her head, because of the angels.” (I
Cor. xi 9).

In the First Epistle of Paul the Apostle to Timothy we again find the following:-

1. “I will therefore that men pray everywhere, lifting up holy hands, without wrath and
doubting.” (I Tim. ii 8).

2. “In like manner also, that women adorn themselves in modest apparel, with
‘shamefacedness and sobriety,” not with braided hair, or gold, or pearls, or costly array.” (l
Tim. i 9).

3. “Let the women learn in silence with all subjection.” (1 Tim. ii 11).

4. “But | suffer not a woman to teach, nor to usurp authority over the man, but to be in
silence.” (I Tim. ii 12).

5. “For Adam was first formed, and then Eve.” (I Tim ii, 13).

6. “And Adam was not deceived, but the woman being deceived was in the transgression.” (|



Tim. ii 14).

It has often been asserted that Christianity interdicted polygamy, and made monogamy obbligatory on

all. Nothing can be farther from the truth.
Ameer ‘Ali, speaking of the general prevalence of polygamy among all nations, remarks: -

“And so it was understood by the leaders if Christendom at various times that there is no intrinsic
immorality or sinfulness in plurality of wives. One of the greatest fathers of the Christian Church (St.
Augustine) has declared that polygamy is not a crime where it is a legal institution of a country, and the
German reformers, even as late as the sixteenth century, allowed and declared valid the taking of a

second or even a third wife, contemporaneously with the first, in default of issue, or any other cause.”17

“When Christianity made its appearance in Rome, history shows that polygamy was recognized, and the

early Christian Emperors seem to have admitted its validity.” Says Ameer ‘Ali:

“The Emperor Valentinian, Il, by an Edict, allowed all the subjects of the Empire, if they pleased to marry
several wives nor does it appear from the ecclesiastical history of those times that the Bishops and the
heads of the Christian Churches made any objection to this law. Far from it, all the succeeding Emperors
practised polygamy, and the people generally were not remiss in following their example. Even the
clergy often had wives. This state of the laws continued until the time of Justinian, who with the
concentrated wisdom and experience of thirteen centuries of progress and development in the arts of life
(combined with the Semitic influences not only of the two religions, but also of those great jurists who
pre—-eminently belonged to that race) resulted in their embodiment in the celebrated laws of Justinian.
‘But these laws owed little to Christianity, at least directly.” The greatest adviser of Justinian was an
atheist and a pagan. Even prohibition of polygamy by Justinian failed to check the tendency of the age.
The law represented the advancement of thought, its influence was confined to a few thinkers, but to the
mass it was practically a dead letter.18”

John Milton, the great English poet, discussing the merits and demerits of polygamy, observes:

“In the definition which | have given (i.e., of marriage) | have not said, in compliance with the common
opinion, ‘of one man with one woman’, lest | should by implication charge the holy patriarchs and pillars
of our faith, Abraham,\ and the others who had more than one wife at the same time, with habitual
fornication and adultery, lest | should be forced to exclude from the sanctuary of God as spurious the
holy offspring which sprang from them, yea, the whole of the sons of Israel, for whom the sanctuary itself
was made. For it is said (Deut. xxiii 2): “A bastard shall not enter into the congregation of Jehovah, even
to his tenth generation. Either, therefore, polygamy is a true marriage, or all children born in that state
are spurious; which would include the whole race of Jacob, the twelve holy tribes chosen by God. But as

such an assertion would be absurd in the extreme, not to say impious, and as it is the height of injustice,



as well as an example of most dangerous tendency in religion, ‘to account as sin what is not such in
reality’, it appears true that, so far from the question respecting the lawfulness of polygamy being trivial,

it is of the highest importance that it should be decided.” 19
A study of certain texts in the Bible clearly admits the lawfulness of polygamy. For instance:

“If he take him ‘another wife’, her food, her raiment, and her duty of marriage shall be not diminish.”
(Exod. xxi 10).

“And | gave thee (David) thy master’s house, and thy master’s ‘wives’ into thy bosom, and gave thee the
House of Israel and of Judah, and if that had been too little, | would, moreover, have given unto thee

such and such things.” (2 Sam xii 8).

“Before Islam, a woman was not free to contract her marriage. It was the right of the father, brother,
cousin, or any other male guardian, to give her in marriage, whether she was old or young, widow or
virgin, to whomsoever he chose. Her consent was of no moment. There was even a practice prevalent of
marrying women by force. This often happened on the death of a man leaving widows. His son or other
heir would immediately cast a sheet of cloth on each of the widows (excepting his natural mother), and
this was a symbol that he had annexed them to himself. If a widow escaped to her relations before the
Sheet was thrown over her, the heirs of the deceased would refuse to pay the dower. This custom is
described as the inheriting of a deceased man’s widows by his heirs, who in such cases would divide
them among themselves like goods. There was no restriction as to the number of wives a man could
take. The only limit was that imposed by his means, opportunity and inclinations. Unrestricted polygamy
which was sanctioned by usage was freely rampant. This was exclusive of the number of slave-girls

which a man might possess.

The limits of relationship within which marriage was prohibited were narrow and defined only by close
degrees of consanguinity. There can be no doubt that a man could not marry his mother, grand-mother,
sister, daughter or grand-daughter, and perhaps he was not allowed to marry his aunt or niece. But
those among them ‘that followed the Magian religion could marry their own daughters and sisters.” An
Arab was permitted to take as his wife his step-mother, cousin, wife’s sisters, and could combine in
marriage two sisters or a woman and her niece. It is doubtful whether he could marry his mother-in-law
or step-daughter. Unrestrained as an Arab was in the number of his wives, he was likewise absolutely
free to release himself from the marital tie. His power in this connection mas absolute and he was not
required or expected to assign any reason for its exercise, nor was he under the necessity of observing

any particular procedure.

The word commonly used for this purpose was ‘Talaq.’ It depended upon his discretion whether he
would dissolve the marriage absolutely and thus, set the woman free to marry or not. He might, if he so
chose, revoke the divorce and resume marital connection. Sometimes an Arab would pronounce ‘Talaq’

ten times and take his wife back, and again divorce her and again take her back, and so on. The wife in



such a predicament was entirely at the mercy of the husband, and would not know when she was free.
Sometimes the husband would renounce his wife by means of what was called a suspensory divorce.
This procedure did not dissolve the marriage, but it only enabled the husband to refuse to live with his
wife, while the latter was not at liberty to marry again. The wife among the Arabs had no corresponding
right to release herself from the marriage bond. But her parents by a friendly arrangement with the
husband could obtain a separation by returning the dower if it had been paid, or by agreeing to forgo it if
not paid. Such an arrangement was called ‘Khula’, and by it the marriage tie would be absolutely
dissolved. 20”

By (C.A. Soorma, B.A., B.B., LL. AL (Land) pp. 26, 27, 28, 29, 37, 38, 46, 47, 48, 53, 54, 55).

Islam only permits polygamy under certain special circumstances, it does not enjoin it, nor even permits

it unconditional.

Let the readers take this Verse in conjunction with the following Verse:
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“Ye will not be able to deal equally between (your) wives, however much ye wish (to do so). But
turn not altogether away (from one), leaving her as in suspense. If ye do good and keep from
evil, Verily, God is Ever-Forgiving, Merciful.” (4: 129)

In regards to the treatment Islam gives to women Refer to Verses 4:15; 4:16; 4:20; 4:21; 4:22; 4:23; 4:33;
4:34; 4:35; 24:4-9.

Thus, the following will be the verdict of any intelligent reader of the Holy Qur’an:

1. That marriage with more than one woman is merely permissive (It was sanctioned after
the Battle of Uhud).

2. That the number of wives a man can have at the same time is limited to four (Islam thus,

restricted polygamy).

3. That where the husband fears that he cannot do justice to more than one wife, ‘he must

not marry more than one woman at one and the same time’. (Verse 4:3).



. That it is beyond human power to do justice between all the wives, although man may
covet to do so (4:129).

. That one ought to do one’s best in treating them impartially.

. That it is “more proper a man to have one wife, so that he may not deviate from the right
course” The course of impartiality and equity. Thus, we see that Islam ‘indirectly’, but in

unequivocal language, deprecates polygamy.

. That it is an exceptional law, for abnormal conditions or needs of the society and though

the permission is there, it is not generally availed of, as is clear from Howard, cited below:

“Where polygamy exists, it is sometimes the chiefs among whom are permitted to have a
plurality of wives. Besides, just as in the case of polyandry, almost everywhere it is
confined to a very small part of the people, the majority being monogamous. It is so
‘among all Mohammedan people, in Asia and Europe, as well as in Africa.” ‘Ninety-five
per cent of the Muhammadans of India, for instance, are said to be monogamists,” and in
Persia, it is reported, only two per cent of the population enjoy the questionable luxury of

plurality of wives”21

“He (Mohammed) restrained polygamy by limiting the maximum number of
contemporaneous marriages and by making absolute equity towards all obligatory in the
man. It is worthy of note that the clause in the Quran which contains the permission to
contract four contemporaneous marriages is immediately followed by a sentence which
cuts down the significance of the preceding passage to its normal and legitimate
dimensions. The former passage says: ‘you may marry two, three or four wives but no
more.” The subsequent lines declare: ‘But if you cannot deal equitably and justly with all,
you shall marry only one.” The extreme importance of this proviso, bearing especially in
mind the meaning which is attached to the word equity (adl) in the Qur’anic teachings, has
not been lost sight of by the great thinkers of the Muslim world.22”.

. “The Muhammadan law undoubtedly contemplates monogamy as the ideal to be aimed
at, but concedes to a man the right to have more than one wife, not exceeding four, at one

and the same time, provided he is able to deal with them on a footing of equality and



Jjustice. This is in accord with the scheme of Islamic legislation which sets up certain moral
ideals to be gradually realized by the community, positively forbidding only such acts as
must clearly be injurious to social and individual life at all times.23”

The above just judgments drawn through the logical inferences declare any criticism against the Islamic
polygamy as nothing short of the betrayal of one’s own common sense or the facts about the ordinance.

Can any properly informed man or woman, today deny how miserably bleeds the human society under
the adulterous development of the social orders of the modern civilization. Any impartial enquirer will
loudly pronounce his independent judgment that Islam and no other religion has achieved the greatest
success in the betterment of the human society for the laws of Islam are based only upon the natural
phenomena governing the physical life on earth and thus, the laws are not merely theoretical or ideal but
cent per cent practical, divinely framed to meet both the normal as well as the abnormal needs of human
society. They are applicable to all conditions of life from the primitive time to the highly civilized age. The

natural qualities of its laws and their being elastic have been the secret of the success of Islam.

It is rightly said “Prostitution, the great evil of civilization, which is a real canker, with its concomitant
increase of bastardy, is practically unknown to countries where polygamy is allowed as a remedial

measure.” (M.A.)
There is a reference to orphan women in Verse 4:127.

Regarding the treatment to slave girls: It is not concubinage but as regular wives for the words of
injunction about them are clear in their meaning that ‘ye may not deviate from the right course.” Such
women are drawn from the lowest levels of society whence their morals are also very low. However, to
treat alike a woman from a respectable family of high moral degree of conduct, character and dignity,
and the one from the slums without any morals or modesty or any regard to self-respect, will never be
justice. Justice will be to treat each kind with full regard to its personal standard. Even the most civilized
countries of today award graded classes in the penitentiary to convicts of various social status, though

they might have been convicted of the same charge against them.
Verse 4

Dowry to a woman in marriage has been made by right and it has to be paid with pleasure to her. The
system of compulsory payment of ‘Mahr, i.e., ‘Dower’ by the husband to his wife is peculiar only to
Islam. No religion did ever think of any such thing made compulsory upon man about the woman he
takes in wedlock. This system gives the woman the right to the stipulated portion of her husband’s

wealth and raises her to an honourable and respectable status with her husband and her other relatives.

The voluntary remission of a part of the ‘Mahr’ or Dower is left to the independent decision of the wife.



Such an act would invariably be the outcome of a happy conjugal life which is very highly commendable

by Islam.
Verse 5

The property mentioned here, is the property of the orphan entrusted. Before handing over the property
to an orphan after he or she becomes a major, it must be made sure if the orphan can maintain it. It

creates the necessity of a guardian in case of the weak in mind, whether minors or major.

It is to be noted that Islam in spite of preaching the transitory value of this world, stresses upon the
proper care of the prosperity, for property or wealth being the source of sustenance, it is not a thing to be

totally despised or allowed to be wasted.

The ordinance enjoining the guardian to maintain the orphan from his wealth entrusted to the guardian,
permits the guardian to invest the wealth in a surely profitable business and out of the profit, the
guardian has to feed, clothe and give shelter to the orphan. The orphan’s wealth has not been left idle to

be exhausted by the cost of his or her maintenance or by the other expenses.

Caution has also been given about the kind words the guardian has to use while speaking to the
orphans.

Verse 6

The Verse is clear in its meaning. The reader’s attention is invited to the care taken about the safeguard

of the interest of the orphan with regard to his wealth.
Verse 7

It is quite clear from the law of inheritance of Islam how far at its very beginning strikes a death blow to
wealth being accumulated with any one person and its remaining stagnant there, starving the other
members of the family, of the benefit at least of a part of it.

It must be remembered that Arabia before the advent of Islam had no religion with fixed regulations
about the distribution of wealth. The Old and the New Testaments are silent about this necessity of the
social life of man. The idolatrous heathens followed their own fancies. The same was the case with
Hinduism in India. Woman had no right to the property either of her father or of her husband. Hindu law
is based upon the code formulated by the modern Law Courts.

Verse 8
The relatives and the orphans mentioned in this Verse are those who may not be entitled to

inherit by any right. The consideration shown here even to the distant relatives and the orphans and the



needy is not to be found in any other religious order in the world.
Verse 9

The argument in this Verse appealing to every individual man or woman on earth with reference to their
feelings about their own issue, if be left in the situation is another proof positive that nothing does Islam
prescribe for its adherents which does not appeal to reasoning in every man or woman. Islam wants

everyone to treat the issues of their brethren in the like manner as anyone would wish one’s own issues
to be treated, and always aspire for God’s displeasure and guard against His wrath in transgressing the

prescribed limits.
Verse 10

The example given here indicates the grave nature of the crime. It is related by the Holy Prophet that on
the Day of Resurrection some people will rise with fire blazing out from their mouths. The crowd
witnessing them will ask who are they. The reply to the query will be: ‘These are the people who
devoured the properties of the orphans’ (M.S.)

1. Ar. ‘Nafs’ — Soul.

2. Innumerable.

3. Refer to Verse 4:127.

4. Female orphan.

5. Give without any restriction or even reluctance

6. Voluntarily with pleasure of their own accord

7. In fairness

8. The position of honour, dignity and the right given to woman in Islam Is unique. No other religion in the world has ever
given her Refer to Verses 4:19; 4:20.

9. Note the care of and the treatment to the orphans enjoined by Islam.

10. Fearing that

11. Note how much and how far the interest of orphans is guarded by Islam

12. Note that men and women both are given the right of inheritance

13. Refer to Verse 2:180.

14. Note The extent of the fellow feeling Islam ordains to the extent of having a share in one’s fortune

15. Fear of God the main caution Islam give to every individual.

16. Meet — embrace.

17. Ameer ‘Ali, Life and Teachings, p. 220, and also Ameer ‘Ali, Mahomedan Law, Vol. Il p. 23.

18. Ameer ‘Ali, Life and Teachings of Muhammad pp. 222-223.

19. Milton, A treatise on Christian Doctrine, pp. 231-232.

20. Abdur Rahim, Muhammadan Jurisprudence, pp. 9-11.

21. Howard, History of Matrimonial Institutions, Vol | p. 142, and Ameer ‘Ali, Mahomedan Law, Vol. Il, pp. 24-5.
22. Ameer ‘Ali, Mahomedan Law, Vol. Il. p. 42.

23. Abdur Rahim, op. cit. pp. 327-8. C.A. Soorma, pp. 75-77. Islam’s Attitude towards women and Orphans.



[1101]
SHARES

An-Nisa’ Section 2 - Law Of Inheritance

Concerning issues and parents without issues, husband and wife, shares of sisters and brothers in case

of no issues, punishment for breaking the law.

An-Nisa’ Verses 11 - 14
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“God enjoineth1you about your issues! the male shall have the equal of the shares of two females
and if they be females (only two and) more than two, then they shall have two thirds of that which
(the deceased) hath left; but if she be an only daughter, she shall have the half; and the father
and the mother of the deceased shall each of them have a sixth part of what he hath left if he
hath an issue but if he hath no issue and his parents be his heirs then his mother shall have the
third; and if he2hath brethren his mother shall have the sixth, after paying the bequest he shall
have bequeathed and his debt; As to your father or your issues, ye know not which of them is the
most advantageous to you; (these assignments are) an ordinance from God; Verily, God is All

Knowing, All-Wise3.” (4:11)
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“For you, shall be half of what leave your wives if they have no issue, but if they have an issue,
then for you shall be a fourth of what they leave after paying the bequest they had bequeathed
and the debt; And for them4shall be a fourth of what ye leave if ye have no issue, and if ye have
an issue then for them (shall be) the eighth of what ye leave after paying the bequest ye had
bequeathed and the debts; and if a man or woman leaveth (his property) to be inherited by (not
the lineagecbut) any side relation7and hesor shedhath a brother or a sister each of these two



shall have the sixth; but if there be more than this, then they10shall be sharers in the (one) third
after (paying) the bequest he11had bequeathed, and the debt, without loss (to anyone); this is an
Ordinance from God; and Verily, God is All-Knowing, the Most Forbearing.” (4: 12)
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“These are the limits set by God; and whoso obeyeth God and His Apostle (Muhammad), him will
God admit into gardens beneath which flow rivers to abide therein for ever; and this is a Great
Achievement.” (4: 13)
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“And whoso disobeyeth God and His Apostle (Muhammad) and transgresseth His limits, him
shall God admit in Hell-fire, to abide therein and for him shall be a shameful torment.” (4: 14)

Commentary

Verse 11-12

The brevity with which the law of inheritance has been worded, comprehending the interest of every one
of the nearest relatives survived by the deceased, is wonderful. In these two verses the question of the
distribution of the wealth of the deceased is solved12.

Verses 8:75 and 33:6 to be taken as the principal standard for preferring the blood relationship in
inheritance to all other relations recognised by Islam, and in the blood-relationship the closer prevents
the remoter. The persons in the lineage prevent the side-relations. Among the side-relations those
closer to the lineage prevent the remote ones. The Paternal and the Maternal (combined) prevent those
who are only Paternal or only Maternal. In inheriting the temporal or the worldly wealth, close
relationship plus ‘/maan’ (faith) is the need. To inherit spiritual position and attainment, besides
relationship and faith, the purity of mind and heart are essential. Nevertheless, the Temporal Power
totally deprived ‘Ali and Fatimah of their heritage from the Holy Prophet, although Fatimah was the
daughter of the Holy Prophet and the bequest to her was made by the Holy Prophet himself during his
very lifetime and Fatimah the Lady of Light claimed her right to her legitimate heritage. (A.P.)

The full legitimate rights of Fatimah, the daughter of the Holy Prophet, were denied to her quoting
something diametrically opposed to the Holy Qur'an and assigning the saying to the Holy Prophet, which
none else, not a single soul besides the Denier, knew. The Holy Prophet had already declared the
criteria for the scrutiny of any saying assigned to him after his departure from this world, and believing in

it, that the saying to be compared to the Word of God, the Holy Qur'an and if it agrees fully with it, to be



accepted as genuine and if otherwise to throw it on the wall, i.e., to reject it away.

The saying quoted by the Denier of the right of Fatimah is diametrically opposed to the Holy Qur'an. This
fact was recognised by a later temporal authority Omar Ibn Abdul Aziz who ruled out the decree of the
denial and restored ‘Fadak’ (the garden) which belonged to Fatimah, and which was denied to her, to
the ‘Saadaat’, i.e., the descendants of the Holy Lady. However, Fatimah departed from this world

deprived, displeased and hurt at the violation of the Qur’anic law.

Verse 13-14

These two verses give out the reward for abiding by the laws as well as the punishment for

transgressing them.

1. Regarding inheritance.

2. The deceased.

3. In this single Verse the Law of Inheritance has been wonderfully synthesized. For details see Figh.
4. Wives.

5. Ye incurred.

6. His parents or his issues.

7. Ar. ‘Kalalah see Verse 4:176.

8. The deceased.

9. The deceased.

10. All of the sisters and brothers.

11. The deceased.

12. For details of the laws governing inheritance, Refer to ‘Figh’.

[1101]
SHARES

An-Nisa’ Section 3 — Dealing With Women

Punishment to immoral women and men, Tolerance for repentance, Unlawful to treat women harshly,

Kindness to women enjoined.

An-Nisa’ Verses 15 — 22
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“And as to such of those who are guilty of lewdness 1from among your women, then bring four
witnesses against them from among yourselves; and if they bear witness (to the fact), Confine
them to the houses till death taketh them away or God maketh some way2for them.” (4: 15)
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“And if a couple among you commit it (lewdness) chastise3them both, then if they (both) repent
and amend, then, turn ye away from them; Verily, God is Oft-returning (to Mercy), the Merciful.”
(4:16)
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“Verily, repentance (acceptable) with God is only for those who do evil ignorantly and then
turn4(unto God) soon (after), These! (are those) God will turn (merciful) unto them; And God is
All-Knowing, All-Wise.” (4:17)
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“And repentance is not (profitable) for those who do evil until death cometh to one of them, he
saith “Now surely am | turned unto God,” nor (is repentance profitable) for those who die while
they are unbelievers; These, for them we have made ready a grievous torment!” (4: 18)
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“O’ those who believe! It is not lawful for you to inherit women against their will; and do not
straiten them in order that ye may take a part of what ye have given them, unless they are guilty
of manifest lewdness; but deal kindly with them, and if ye hate them, it may be that ye hate a
thing while God hath placed in it abundant good.” (4: 19)
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“And if ye intend to take one wife in place of another, and have given one of them a heap of gold,
then take not from it anything; Would you take it by slandering (her) and with manifest wrong?”



(4:20)
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“And how could ye take it when one of you hath gone in unto the other and they have taken from
you a firm covenant.” (4:21)
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“And marry not women whom your fathers have married, except what hath alreadyspassed; for it

is shameful, and abominable; and an evil way.” (4:22)

Commentary

Verse 15

This Verse was revealed to correct a practice prevalent among the early Arabs. They used to confine
their women in their houses-for life-whenever they found them guilty of adultery. The Verse says that
they may do so, but they should not do it on their own allegations unless their guilt is duly proved by
witnesses of four men. Failing this they can divorce their wives if they please, and can take no further
action against them.

“Or God opens some way for them.” This refers to the setting up of Islamic government with tribunals of
justice according to law. There the cases will be investigated with all rigour and precaution of a judicial
enquiry, and if there is the slightest room for doubt the woman will be acquitted leaving no room for any
further way against them. In short if the case is not tried judicially all that the man can do, if he likes to
punish his wife, is what is contained in this direction. And in the course of her confinement, it may be that
her ways may be so mended that the husband may be inclined to take her back to himself that would
then be a way opened by God for them. For details see ‘Figh’.

The Ahmadi commentator giving the several meanings of the word ‘A/-fahishah’ takes here the meaning
of the words as anything short of fornication, i.e., adultery. But the confinement of the victim to death
suggests the crime to be not an ordinary immorality. The extraordinary or the extreme limit of immorality
is adultery. Hence the meaning of the word ‘A/-fahishah’ here is adultery. Some commentators hold this
Verse as superseded by the one dealing directly with adulterer man and adulteress womane.

Verse 16

The crime mentioned here is the same as that in the preceding Verse.



‘Azahuma’ put them to pain or worry.

Here is made accommodation for the consideration for repentance and amendment on the part of the

convicts.

Verse 17-18

These two verses clearly state that the acceptance of repentance in the first depends upon the intention
of the sinner, i.e., the sinner should not have done it intentionally, i.e., in ignorance of the law of
retribution. It is said that every sin a ‘Mu’'min’, i.e., a believer commits in spite of his knowledge of the law
is basically due to his or her being deluded by Satanic attractions and temptations (M.S.). However, if a
sinner repents and amends his conduct soon in any case before death there is hope for his being

pardoned.

Verse 19

It was the custom in the pre-Islamic Arabia that when a man dies his elder son inherited his widowed
stepmothers as his wives, marrying them if he pleased even without settling any dowry upon them, or
marrying them to others or prohibiting them from marriage altogether. Such women were restrained from

marrying so that their property might not pass to their new husbands.

‘Wala Ta’zula hunna’-This is a remedy to the evil then commonly current the husbands who were
dissatisfied with their wives were wont to give them trouble so that they may helplessly demand a
divorce remitting the dowry. This has been prohibited by this part of the Verse, (see ‘Figh’)

Verse 20

When man desired to have another woman in the place of his first wife, he used to compel her in some
such way by which the poor wife had to demand a divorce paying a large sum of money for releasing her

from the wedlock of the tyrant, i.e., her husband. This is prohibited here, (see ‘Figh’)

Verse 22

This disgraceful practice obtained in some low families in the form of inheriting father’s women as his
property7 “Except what has already passed.” This should not be held to mean that marriages of this kind
contracted before this prohibition were allowed to continue. There were no such marriages ever made by
the Musalmans though it is possible that owing to the promiscuous incest in the days of ignorance some
may have married women who had sometimes been with their parents or ancestors in the days of
ignorance. Such cases were considered illegitimate, or looked down with contempt as having a base
ancestry. Such was the ancestry of some of those who posed as religious leaders, after the Holy
Prophets.



1. Ar. ‘Fahishatun’ adultery.

2. or by the punishment prescribed later.

3. With a light punishment & this may be before the evidence is complete.
4. Turn repentant.

5. i.e. Before the revelation of this Verse.

6. Refer to Verse 24:2. See ‘Figh’.

7. Refer to Verse 19 above.

8. Refer to Maarif of Ibn Qutaiba &c. By B.H. p. 116, Vol. Il.
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